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hive to follow the Spanish style of writing down names still prac- 

who came to be known as Felix Y. Manalo or Kapatid Felix to 
his small hand of followers. The year was 1886. 



the Philippinesjaut it has ^suggested thuthcre woe prag- 

town of Taguig, where the future Angel of the East was born, 
and "Ysagun" sounded like the name of a country bumpkin, quite 

was when the switch was made, at the death of his mother. 
Bonifacia. in 1905. Moreover, Manalo is a fairly common name 
among Tagalogs, and thus easier to recall than Ysagun. 




rroiogue 



There was not much formal schooling available to a poor lad like 
him in Taguig. 

A dirt road connected the poblacion of Taguig with its 
barrio of Tipas. Scattered dwellings dotted this road. This ham- 
let, or sitio as it is known in the Philippines, was simply named 
“Calzada", meaning road. The family lived here, in one of the 
huts. His father, Mariano Ysagun earned a living by fanning a 
small plot of land supplemented by fishing at the shores of La- 
guna dc Bay at Tipas. When he was older he would help his fa- 
ther in his work or go with a cousin, Modesto, in tending farm 



When only ten his father died and his mother married a 
widower, Clemente Mozo, who had two children both of w hom 
did not live long after. Like his father, Mozo earned a living by 
fishing and farming, did some carpentry and bamboo craft which 
Manalo’s mother sold. 



Eager to learn Manalo acquired some skill at photogra- 
phy from a cousin in whose shop he worked. He also learned the 
common skills of barrio folks like how to cut hair and weave buri 
hats. According to his official biographers at the INC, the war, 
meaning the coming of American troops to impose colonial rule, 
interrupted his studies. This is unbelievable. Taguig was one of 
the most placid places during the brief fighting. Early on Ameri- 
can colonial administration introduced compulsory free elemen- 
tary schooling. The mote likely reason was that schooling would 
have conflicted with his work, which he so badly needed. Al- 
ready in his mid-teens Manalo probably felt a little shy attending 
classes with children very much younger than he. This attitude 
was prevalent among adolescent Filipinos at that time and they 
paid dearly for it by becoming illiterates in adult life. At any rate, 
having acquired the rudiments of the three R's, coupled with his 
keen interest in reading the Bible, Manalo felt confident to seek 
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Most probably Manalo's self-assertiveness stemmed 
from this lack of schooling. More than anything else what foimal 
schooling gives is appreciation of the nuances of speech and 
thought A good example of this type of a person is Adolf Hitler. 
He could spin his racial theories without regard for science ^and 

Had American Rule not supplanted Spanish friarocracy, 
who knows what might have become of Felix Ysagun? It was 
American Rule that opened the wider world for him. American 

came as a rude shock to the pedants of this land. Rude as it was. 
Filipinos have always been impressed with power, and America 
represented power, not only in ceremony, but also, more impor- 
tantly, in military and industrial sinew, which enfeebled Spain 
had naught 

Not that Filipino nationalists had naught the idea of uni- 
versal education. Many of them, but few in real numbers, had 
been exposed to the Enlightenment in their sojourns to Europe. 
But had they been in command at the lum of the century they 
would have had neither the means nor the will to actualize it. 
Widespread illiteracy, even today, was the lot of many countries 
in Latin America that Simon Bolivar had liberated. 



American Rule trailed in its wake religion. But not in 
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Manalo saw opportunity in this to lead him out of his 
milieu of poverty and ignorance, and when he discovered that he 
had the talent for playing upon the Will to Believe, the road to 



Spanish rule and continued on till the Philippines became a sov- 
ereign republic. 1 



Though having very little direct doctrinal influence on 
Manalo something must be said of these millenary movements 
and their petty rebellions. Manalo had a brief fling with the 
Colorum movements but their political commingled with their 
religious agenda must have either turned him off or confused 
him. Manalo early on was a linn believer in authority, not a rebel, 
looking for the wcllspring of Power. The Colorum organization 
that Manalo joined was rcligion-cwn-insuiTcction.An offshoot 
cult (called Rizalistas) still gathers to worship at Mt. Banahaw 
(See Note p. 6.) 



The Colorum movements must necessarily be in I 
ral. They wet 
the locale, at 

an Rule they w< 
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the holiest of the holy"— the ini 
have been gripping to the mullitu 
underneath the yoke of fnarocracy. 

Rule but what m dUring * 

appeared to be purely rcJ 



secular dictatorships in the Middle East The mosque becomes 
the focal point of meetings and later on of conspiracies because 
the mosque offers freedom of assembly where ideas can be passed 
and recruitment made. 




the far-flung provinces. With penchant for mixing cu 



iiUiililll IllfiO 




Millenary Movements 




iff wm full! 
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detractors have accused him of embracing atheism after his dis- 
enchantment with the Colorums but there is no proof of this. 

Apprenticeship with Missionaries 

According to his official “biographer" Manalo left the 
Catholic Church after witnessing a priest bested in a debate by a 
Protestant minister. That might well have been so. Most Catholic 
priests at that time had scant knowledge of real theology. There- 
after he joined the Methodist Episcopal Church* and w as put to 
school in the Methodist Theological Seminary. He was eighteen 
yean old. 

This was interrupted by the death his mother. When he 

Ysagun but Felix Manalo. He found more suitable appointments 
with the Presbyterians and continued his Bible studies at the Pres- 
byterian Ellinwood Bible Training School. Manalo claimed that 
he was designated pastor but the church denied this. 

Most likely he w as not, and after three and a half years 
with the Presbyterians Manalo gravitated to the Christian Mis- 
sion (Mis ion Cristiana as it was known to most Hispanophile 
Filipinos) which called their denomination the Church of Christ, 
its members calling themselves Disciples of Christ (Many writ- 
ers mistook this denomination for the Christian and Missionary 
Alliance, which never operated in Manila but in Western 

The formative years of his religious thought actually 
commenced with his membership in this denomination. Hereto- 
fore Manalo accepted his received religious beliefs without ques- 
tion. After all, he was simply being drilled in the basic tenets of 
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The Church of Christ was not heavy on scripture and 
theology, didn’t even have set orders of worship. The Disciples 
did away with the lugubrious Calvinistic idea of original sin, 
man's depravity until he is redeemed and the convoluted notion 
of Predestination. More importantly for the future messenger of 
Ood, the Disciples did not dwell much on the triune of the 
godhead, basic to all mainstream Christian churches of today. 

The Church of Christ can be said to be the most Ameri- 
can of all churches and was founded by former Presbyterians, 
another appeal to the curious ex-Prcsbytcrian Manalo. Its con- 
grcgationalist organization was probably not attractive to the fu- 
ture founder of a creed based on supreme authority but it allowed 
Manalo some leeway in exploring the interstices of denomina- 



Originally just a movement among Presbyterians, just 
as the Methodist Church had been within the Church of England, 
the Church of Christ was founded to serve the needs of the fiercely 
independent American frontiersmen, as the Methodist was 
founded to serve the needs of the English workingmen, who had 
been estranged from the class-ridden Church of England. Hence 
the Church of Christ eschewed highly doctrinal Bible matters 
and concentrated on the idea of simple faith in Christ 

The Church of Christ also had a strong rcstorationist 
impulse, hearkening not just to the era of Reformation, but to 
early Christendom, where unity and simple faith in Christ was 
what mattered. They did not go so far, however, as Manalo would 
claim later on. that the churches had been apostatized since the 
first century. 

The Church of Christ is probably where Manalo had his 
first glimpse at the de-emphasis on the Trinity, where Christ is 
referred to more as the "Sou of God” rather than "Ood the Sor.”. 
Manalo would eventually appropriate name of “Church of Christ” 



(it still uses this name in some of its official documents), Hispano- 
Tagali/ing it into, first, Iglesia ni Kristo, then changing the “K.” 
into “C” after a bitter schismatic quarrel*. 



The Church of Christ, meaning the church that Manalo 
joined, merged with other Protestant churches in 1948 to form 
the United Church of Christ in the Philippines, UCCP. (The next 




persuasion stayed out of the merger and continued the indepen- 
dent denominational existence of the Church of Christ in the Phil- 
ippines. 



ris first wife had died. H 
$ the Adventists, a student 
». He “eloped” with her according to Ad- 
offense Manalo committed before the eyes 
at he, being a preacher, should have reli- 
giously followed the rules and applied for a marriage license with 

having it solemnized in an Adventist ceremony. A second time 
around Manalo was disciplined for “moral indiscretions” accord- 



Between the Disciples and the Adventists, the latter ap- 
pears to be more close-knit and stronger on philanthropy though 
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Manalo strikes out on I 



Ihil was in proselytizing frontier America, in mine titer and fac- 
tory premises and the missionaries may have used them in the 
Philippines. In bet the Spanish friUes used such kind of person 



petty enterprise, be it hat-making or slu 
church worker. This is suggestive of something that says he wi 
not a pastor for pastors do rrc 



leak with some fluency. They 
felt more at ease with people who spoke English properly and 
had table maimers. That meant, in the early part of second de- 
cade of the twentieth century, the upper classes. Though they 
saw zeal in Manalo they could not conceive of him as a preacher. 
America itself had had its bout with enthused wild men who 
turned out to be liabilities to the church. 



Manalo strikes on his own 

Like a modem day salesman Manalo decided to preach 
independently on familiar grounds. If questioned he could still 
uy he was connected with the Adventists or Christian Mission 
The site where he preached had in fact been his territory when he 
was connected with the Christian Mission, at the workers' quar- 
ten of the construction company Atlantic, Gulf and Pacific at 
Punta. in the district of Santa Ana. Manila by the Pasig River. 

Nobody questioned his credential, not one of the four 
who were his first audience. The listeners numbers grew mod- 



mmm. itmiL iimim : 




Manalo and his cohorts had of count been us c 
ni Cristo as the name of their cult even in the twenties. A membci 
offered this silly explanation to Fernando Eksterio for the change 
from **K" to **C”: C stands for a corporation.' 



The real reason can easily be gleaned later. Manalo still 

Christ (the Disciples) and Iglesia ni Cristo is simply its ! t . ! 
translation. This trick is very well known in trade. C opycats do 
not try deviating in appearance from the product copied. 

Thus formally established Manalo went for the still fa- 
miliar geography, one more lakeshorc town. Pateros. Die nightly 
meetings began to take its toll on Manalo and he had to recuper- 
ate after showing symptoms of consumption. His number of con- 
verts after a year of preaching was something like a hundred. 
Undaunted and recovering during the cooler months of the year- 
end he resumed his proselytizing in the barrios of the bigger 
nearby town of Pasig. The results were not encouraging at all. A 

In late 191 5 he moved his proselytizing to the populous 
district of Tondo in Manila where he managed to establish some 
toehold of his new religion. Manalo's off-and-on occupation as a 
tradesman came in handy for his first contact in Tondo was a 
vendor in the Tondo market. Manalo began preaching in a lean- 
to annex occasionally used as goods storage of the latter’s house. 

Utter he pitched his make-do chapel next to a semi-open 
air market between Calle Ricafort and Aguila, within sight of the 



gram workers from the nearby provinces of Ihe north. Here a 
chapel of nipa thatch and sawalt (woven split bamboo) was built, 
which lasted a decade till it burned down in a conflagration that 
hit the neighborhood. After this the INC dispersed its worship- 
pers amongst four private houses in the area, two west of the 
railroad tracks and two east. 

If Manalo was no* aware of h the move to Gabriels Street 
was of strategic consequence. We recall that Manalo had not been 



audience in “new" Tondo began to grow, if modestly. These 
worshippers were the deracinated peasants of the country up 
north. His place of worship was so close to the Tutuban T crminal 
of the Manila Railroad Company in Tondo. 

In the first two decades of the twentieth century railroad 



ters north of Manila. A line which branched from Malolos. 
Bulacan reached up to Cabanahian. Nueva Ecija, one hundred 



and Nueva Ecija. The railroad was instrumental in INC's so- 
called outreach program in the north, which soon began to have 
regular places of worship. 

Many of the laborers who worked in Tondo would re- 
turn home for weekends in the nearby provinces and these semi- 
itinerant laborers spread the word of a new salvation to the folks 



successful among Ihe poor people of the lakeshorc towns. The 





I in three provinces north, Bulacan. Pampanga 



Manalo strikes out on his < 



Wc note the contrast in the results of Manalo’s forays 
into Taguig. Patcros and Pasig, which were not successful and 
his Tondo- based church spreading its veins into nearby places 
which showed modest promise. The INC was clearly a religion 
for the untermenschen. The people of southeast Rizal province 
whom Manalo tried to convert may have been poor indeed but 
they were not uprooted. Most stuck to their old lime Roman 
Catholic religion for all it was worth. Manalo's new votaries were 
the deracinated peasants living in Tondo and the wretchedly poor 
crop tenants of the central plains of Luzon, which in later de- 
cades was to become the locus of agrarian unrest. Unlike peas- 
ants elsewhere in the country, who might be considered poor but 
still had some homelols for use to raise vegetables and livestock 

selves smallholders) the peasants of especially the southern end 
of the Central Plain of Luzon were allowed only their shacks and 
were forced to buy every small food item. They were truly Franz 
Fanon's “wretched of the earth". 

The literacy level of the Philippines in the first two de- 
cades of the twentieth century was still very low inspite of the 
compulsory public education introduced by American rule. The 
fringe rural areas could not be easily reached for lack of roads. 



Manalo and his prosclytizcrs had in a way replaced the Roman 
Catholic priest (or his sacristan korkomo ) of yesteryears, who 




By contrast the American missions appealed to the up- 
per and the educated classes, a very tiny segment then but gain- 
ing influence in the new secular order. But the Missions also had 
their appeal to the poor for they ran charities and hospitals (lim- 
ited, however, to the cities and big towns), which Manalo's 
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church has naught to the present day. Manalo's appeal had some- 
thing of the othcrwocldlmcss of the old medieval Roman reli- 
gion. You may be poor but you are the chosen, thundered Manalo 
like a prophet of old as best as he could in his squeaky high 
pitched voice in rural Tagalog. A number of the American mis- 
sionaries were doctors who combined their evangelical work with 
ministering to the sick and bringing some of their patients who 
needed daily medical attention to their hospitals. Except for 
Tondo, Manalo at first astutely avoided proselytizing in places 
where there were mission hospitals. 



of Tondo and a handful of barrios in three nearby provinces 
Manalo realized his new religion would never acquire the stature 
of his four previous denominational affiliation, thus never to be 
taken seriously, except as a cult fit only for the unlermemchen. 
He was deficient in theology. He could engage in combative 
Scriptural locution, which is still the style of many INC preach- 
ers today, but that was all. His Bible drilling was meant only for 
native converts of the lower classes and he might be allowed to 



lessons but not to lead people to the Promised Land. 

In 1919 Manalo sailed for the United States for "theo- 
logical studies" as averred by the INC official historians. It was a 
brief sojourn, lasting only a year, leaving doubt if his study was a 
serious theological undertaking. His claim to have studied at the 
Pacific School of Religion, a high-class theological school in 
Berkeley, California, which earlier on the INC put forward as a 



“had stayed in Beikeley. California, burying [sicl himself in Bible 
research and studies, and attending classes in a school of reli- 





Manalo's trip, brief as it was, has never been fully ex- 
plained by the INC’s official spokespcople. But Manak> prob- 
ably tried to beef up his scant knowledge of theology by attend- 
ing any of the Bible lessons offered at parked railroad cars where 
an itinerant preacher was patient enough to explain his own scant 
knowledge of theology to a man deficient in the English lan- 
guage. He might have tried his hand also at proselytizing Fili- 
pino migrant workers in California. But most of them were 
Ilocanos and couldn't understand Tagalog. 

His trip was paid for by the INC. On his return three of his 
own top INC’s leaders accused him of “extravagance and immoral- 
ity". Many seceded from the INC but much more stayed with 
Manalo. Manaio was nonetheless miffed. He filed a suit of libel 
against an accuser, one Rosita Trillanes. for a statement like this: 




man. which you think and honor as Preacher of the words 







Rosita Trillanes was acquitted.* To put an end once and 
for all doubts about the leadership and integrity of Felix Manalo 
the man proclaimed himself the Angel of the East. 



20 Ye creeds of yore 

FI YE CREEDS OF YORE 

The Beginnings of Christianity 

Taking the multiplicity of present-day Christian beliefs 

to the beginning of Christendom when many beliefs about what 
Christ were sprouted in the cradle of religions. Other creeds, 
which can still be called Christian, are stranger. Hut of course. 
Christianity was new then. This is the age of religious entrepre- 
neurs, not of apostles, prophets and messiahs. Nobody is a her- 
etic these days, merely erroneous or possibly just another charla- 



By modem day reckoning, however, Manalo's newly- 
minted creed is too doctrinally combative, too presumptuous of 
the role of its founder, too deficient in Chnstology that theologi- 
cal critics place INC beyond the pale of accepted Christianity, to 
be put in the same category (but not quite in terms of 
assertiveness, publicity and money-flow) as Sun Myong Moon's 
"Unification Church". Joseph Smith, founder of Morenonism. did 
not proclaim himself a chosen messenger, apostle or any like title. 
He was merely the "discoverer” of a “new tablet” of latter-day 
Christian “revelations”. Others, claiming some divine inspiration, 
like Ellen White of the Seventh-day Adventist. Manalo's former 

lures. Even more modest but much more intellectually vigorous 
were the likes of John Wesley, founder of the Methodist Church, 
who was just a revivalist, a bringcr of an established faith to the 
people. 

Accounts of the beginning of Christianity come by rec- 
ollection and oral history. But whether or not there was a Jesus 
Christ or a hundred of them (Yeshu* being a fairly common name 
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in ancient Judea) are immaterial to people who wish to believe. 
The Jesus Christ as we generally know him could very well have 




The Hellenistic world of the first century was just the 
right cultural midwife for the fust universal religion. How this 
world of old deities, old culls and metamorphosed gods could be 
the theater of probably the greatest drama of mankind is no mys- 
tery. 

This was a world of diversity. Christianity began as a 
religion of diversity and this was its early strength. It was a reli- 
gion of townspeople, not essentially of untermenschen, as some 
Hollywood movies love to portray it. 




Christianity began as an offshoot of the Jewish creed 
and its early followers were essentially Jews or Hcllenized Jews. 
Of all the conquered peoples the Jews showed a stubborn resis- 

quered Greeks who felt a cultural parity with the Romans but 
unlike the latter, they had a truculent fanaticism about their an- 
cient ways and religion. The Greeks were not “chosen people", 
in the way Jews portray themselves, and as such they could meld 
better into the Empire. Their language became the lingua franca 
of the eastern half of the Empire and when the Empire in the 
West disintegrated, what was left or the Roman Empire became 
a Greek world. 
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To speak of Greeks in this period is even confusing. The 
Greeks were not or no longer a race but a culture. The Greeks 
were dispersed in the Empire but essentially they were in the 
east, on the lands that had been conquered by Alexander the 




A hundred years after the writing of the first Synoptic 
Gospels there were so many versions of Christianity that one man, 
a Syrian living in Lyon by the name of Irencous undertook to 
weed out the "false" versions and came out with the first "stan- 
dard" version of Christianity. Contention over the true faith had 



Early he 

Embryonic Christianity had many intellectual chal- 
lenges. Manachcans and Gnostics wt 

also dismissive of the new religion as 
lions, viewing it as just another cult. T 
re of the old Babylonian religion, im 

its face, looked 



Early Heresies 23 

nod. Cel jus. said, many gods seemed more in accord with the 
natural older of things than just one god. But Christianity found 
an early home, in Egypt, where St. Mark had Bed to preach inde- 
fatigably the new gospel. The first mass converis (of largely ru- 
ral people) took place in Upper Egypt and slowly in the course of 
half a century it had arrived in the cosmopolitan city of Alexan- 
dria whence the faith really spread out. 

The Christian idea of Death and Resurrection had a more 
proximate provenance in the myth of the Dying God of Babylon. 
Here, at the coming of spring (which is more or less Easter time 
in Christianity), that was reckoned as the start of the New Year, 
the paramount God of the Babylonians. Marduk (also known as 
the Thunder-god Bel) came into an epic struggle with the Dragon- 
god Tiamat, where Marduk is slain. In the Babylonian epic of 
creation Enuma Elish, the vanquished god is resurrected from 
death through magical rituals and eventually vanquishes the 
Dragon-god. 



Christianity, if we can call it a creed separate from Juda- 
ism. is the third monotheistic creed. A pharaoh of a thousand 
years before had experimented with just one god to supplant the 
many gods of old Egypt. That his experiment did not outlast him- 
self is indicative of the fact that religion cannot be imposed by 
mere political fiat. 

Judaism itself was not beyond attempts at more 
ecumenism, appealing to mote people, yielding its rigid doctrine 
of just one Yahwch, to gain adherents. This was especially hue 
when the cult of Ba-al was prevalent in Phoenicia with whom the 
Jews had extensive commercial, cultural and political links. The 
Book of Ecclesiastes chronicles one such attempt. Many Biblical 
scholars arc often at a loss how to place this book properly. 

The Messiah was supposed to have been prophesied in 
the Old Testament, particularly in the Book of Isaiah, which is 
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treated as Christianity’s bridge to the Old Testament. But for 
Christ to have been that Messiah was not acceptable to Jewish 




Early Christianity could not quite decide what to make 
of Christ other than a messiah. As the last Apostle John emerged 
the idea of Christ as the son of Ood took shape, ascribing to him 
many miracles to prove the point. Highly developed Greek meta- 
physics eventually developed his godhead, united him with God 
the Father (Yahweh of Judaism) and elevated Mary to the newly 
created notion of Trinity, or Triune, as it is known in Greek specu- 
lative metaphysics. 

Mary, as member of the Holy Trinity was difficult to 
sell. However, when Christianity was expanding to the pagan 
inhabitant of Europe, worshippers of female goddesses, her be- 
ing a member of the Holy Trinity made Christianity, which be- 

ccptablc. 

James Frazer who had studied religions had much to say 
on the Marian cult He said that herders (such as the inhabitants 
of the arid eastern Mediterranean) were mostly worshippers of 
male gods while agriculturists such as those who inhabited Eu- 
rope were worshippers of female goddesses. Mary eventually was 
identified with the Morning Star, a pagan cult worship, originat- 
ing in Mesopotamia as the goddess Ishtar. It is not difficult to see 
why herders worship male gods, or just one male god above all 
gods. The impregnation of female herds by one chosen male is 
supposed to spell the success of a herd. Agriculturists see magic 
in the seed, which is a very feminine symbol. 

andria, Jhich had becomedte center of Christendom as early as 



the sixth decade of the fust century, a church thinker by the name 
of Arius could not accept the godhead of Christ, he being but the 
son of God. Athanasius, the bishop of Alexandra, wrote tracts 
opposing this doctrine, which had much following. The contro- 
versy was settled by political muscle, at the Council of Niccae in 

325 CE. pronouncing the Triune — ' 

known as the Nicene Creed. th< 

Christians churches of today. 



But the Arians were an intellectually vigorous if self- 
dividing lot and were not to be put ofTeven by imperial fiat. To 
stamp out this opposition, another council had to be called in 38 1 
C.E., known as the Council of Constantinople to ratify the Nicene 



The controversy over the divinity of Christ simply wo 



lis father. Many just stuck to 
illegal Christianity had many 



When Christianity was already triumphant and had be- 
come the state religion these contrary notions had to be given a 
name: "heresy" and were to be rooted out, persecuted in much 
the same way that early Christians were persecuted by pagan 
Rome. The Council of Ephesus in 43 1 CE declared this notion of 
duality, given the name monophysitism, a heresy. 

Councils were called when the challenge had both intel- 
lectual gravitas and serious following Otherwise the new rulers 
of established Christendom simply took the most expeditious 
measure: execution by the sword of an offending heretic. Such 
was the fate of Priscillian, bishop of Avila, who was quickly dis- 
patched with the sword for mixing Manichaeanism with Chris- 
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tian tenets. The church leaders did not even call his “crime” her- 
esy but simply offed him for “sorcery”. 

Nestorius, elevated from obscurity for his zeal, stuck 
with the dual is tic character of Christ and was eventually ousted 
from power. He continued though with his evangelization and 
the Church of the East, which stuck to the dualistic idea of the 
character of Christ became the credo of his faith. The Church of 
the East is otherwise known today as the Nestorian Creed. There 
is still a Church of Assyria of Nestorian Creed whose homeland 
is Iraq but its members are mostly Americans, who look like any 
white American, living in Detroit and Chicago. 

The Nestorian Creed never developed into a “universal” 
religion. It was never enshrined in any place as an official reli- 
gion. On the contrary it suffered persecution wherever it went, 
from Persia, Mesopotamia and other places which had their own 
enshrined forms of worship. It managed some toehold in India, 
China and what we now know as central Asia, where there was 
more tolerance amongst primitive peoples. Eventually it was 
smothered by conquering Islam in western and central Asia. 

Much of religion is self-expression, an attempt to come 
to terms with the world, whether the animistic world of old or 



even the modem world, which, to the great many, is as truly be- 
wildering as the world inhabited by demons, evil-eye, animals 




ed Pelagius, the British her- 
etic, who had put forward the idea that man, in the exercise of his 
vn free will, could attaint perfection without divine grace. 
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Pelagius was especially troublesome for Augustine. He 
was a man of learning, much traveled to the eastern parts of the 
Empire and had intimate knowledge of the Apostolic and Patristic 
tradition. Pelagius had seen the growing laxity of enshrined Chris- 
tianity, the conversion of pagans into just a bunch of “conform- 
ing Christians" and the pursuit of theology especially typified by 
Augustine, whom later writers found to have been heavily influ- 
enced by Manacheism. In place of notions of original sin he pre- 
ferred to preach morality and the path to perfection. Augustine 
acknowledged that more than just a heretic Pdagius was a dan- 
gerous wellspring of schism. Pelagius had extensive inlluencc 
over the Christianized Celts who had held on to the tradition of 

of an independent Celtic Church. Like in Nicaea the Pelagian 
heresy needed a lot of muscle and adroit maneuvering by Augus- 
tine and his allies to root out. 



Pclagianism docs not come in whole today as a creed, 
church or denomination but as R. C. Sproul (distinguished visit- 
ing professor at the Knox Theological Seminary) wrote: 





Ye Creeds of Yore 

his tele and cyber age, the world can have 



Heresies In the Middle Ages 

The near-static papal-monastic order of the Middle Ages 
in Europe was not spared of religious challenge. Heresies 
sprouted here and there. Unlike in early Christianity the underly- 
ing causes were more social than doctrinal but there was clement 
of the Utter. 



The Dark Ages had passed and early in the IT* century, 
in the south of France the peasants became restless over the ma- 
terial accumulation of the Church. They were joined by their own 
nobility and soon formed their own church and administered their 
own sacraments. They rejected the notion of transubstantUtion. 



The Pope, fearful of the spread of Catharism. as it was known, 
called for a crusade*. When arms finally subdued the revolt, the 



A lesser heresy was initUted by Peter Waldo of Lyon 
who inspired small C'hrstia^commu ncs^ o early ChmtUmty. 

this day in the Piedmont. Centuries later, Oliver Cromwell threat- 
ened to sack the Vatican if the Pope continued to persecute this 
small harmless sect. 



By the 
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Wycliffc, an Oxford don, began to question the authority of the 
pope and what went on inside the Church. He wanted to go back 
to the basics: the Bible. He might even be called a fundamentalist 
today. But there was not much Bible to go around with that time. 
The printing press had not yet been invented. Wycliflc's own 
Bible was hand-copied. These were stirrings of the Reformation 
but the time was not yet ripe. 

Further away, in Mittelcuropa the Bohemian Jan Hus, 
inspired by WyclifTe. began a similar movement. Like WyclifTe, 
Hus was a man of learning. Bom in 1371, he received a master's 
degree from Charles University in Prague in 1398 and became a 
rector of that university in 1402. 

What was vivid in Hus’ mind was the period known as 
the Babylonian Captivity (1305-1376), when the seat of the pa- 
pacy was moved from Rome to Avignon, marking the high wa- 
termark of French power over the church. When the papacy re- 
turned to Rome there was a scandal over the election of the new 
pope. Aspirants began to sell indulgences wholesale to finance 
their candidacy. 



Hus' quarrel with the ecclesiastical authorities was not 
really much over doctrine but over its practices that had become 
so scandalous. He did boldly declare that the office of the papacy 
had no Biblical sanction but merely an expedient to administer 
religious affairs. That statement must have been a sacrilege in 



In 14 14 Hus was summoned to the Council of Constance 
to recant The Emperor promised the safety of his life whether 
found guilty or not of heresy but the Emperor welched and Hus 
was burned at the stake in 1415. After Hus was executed 
Wycliflc’s remains, which had been lying peaceful at a cemetery 
at Leicester, was disinterred and thrown into a river. 
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Bohemians of all classes had grown weary under the yoke of the 
Haps burgs. The Bohemians took up arms but lacking a profes- 
sional army were crushed by the Imperial army despite some early 
modest success in the field. The Hussite movement was able to 
obtain a concession though and the Church in Prague was al- 
lowed administer the Chalice and the Host to all communicants. 
Together with co-martyr Jerome of Prague, known as the Czech 
Brethren, the movement survived uneasily as the Church of 
Moravia and when the Thirty Years’ War broke out it was able to 
receive protection from a Protestant prince. A century later Mar- 
tin Luther acknowledged his intellectual debt to Hus when in a 
debate with a papal representative, Johannes Eck, he refused to 
condemn the “heresy’’ of Hus. 



E REFORMATION 

Monolithic western Christendom was finally Iriiciurcd 
in the 16* century. Sooner or later it would have come, as Chris- 
tianity itself had come into the placid Hellenistic world with lesser 
causes for action. Without oversimplifying the reasons why it 
came a few things stand out. 



Lesser princes were restless. Certainly controlling 
largely secular affairs of emergent nations was becoming unten- 
able in an Age of Voyage and Discovery. The pope as a mediator 
among nations, or favoring some and issuing papal bulls that in- 
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spiritual image of a holy pope. England, not the most restless 
among Reformation aspirants, began to chafe under papal dic- 
utes governing royal marriages. When Philip 11 sent an armada 
to invade England with papal blessings and encouragement, that 
sealed the fate of papal powers over this nation. 

But the locus of Reformation vigor was Mittclcuropa. 
Jan Hus' rebellion, premature as it was, had not been wholly in 
vain. What it needed was a champion and that materialized later 
in the person of the Swedish King Gustavus Adolfus. whose na- 
tional church had already been reformed. He fought as much for 
faith as for geopolitical reasons: much of Germany along the 
Baltic coast was Swedish suzerainty. And in this latter cause 
Catholic France under the stewardship of Cardinal Richelieu gave 
him subsidies. 



The stirrings of Reformation had been evident every- 
where in Western Europe. Reformation, as historian had noted, 
is the 16“’ century name of nationalism. While the medieval no- 
tion of a kingdom of God had been unshackled, the idea of a 
secularist stale was nowhere yet in sight. In fact many of the 
almost sovereign stales that emerged after the Treaty of 
Westphalia in 1648 were themselves models of a caesero-papist 
sutc. with an established sute religion. 




Luther himself recoiled with disgust when the unlermemchen in 
southern Germany began to lake religious matters into their own 
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populating Germany of a third of its inhabitants was to effect a 
division of the Holy Roman Empire between the Catholic south 
and west and the Protestant north and east. When Gustavus 
Adolfus was killed in the Battle of LOtzen, there were whispers 
of ending the fighting from both sides. France was already at war 
with the Hapsburgs, disguising its troops as Bavarian auxiliaries. 
But the Jesuit advisers in the court of the Hapsburgs. known as 
the camarilla, were adamant. It was the entry of France as a for- 
mal belligerent on the side of the Protestant forces, which slowly 
brought realization to the Hapsburgs that the project of counter- 
reformation secured by arms, most beloved idea of the Jesuits, 
was no longer possible. 

The vicissitudes of war taxed heavily the coffers of the 
warring powers. There were well-grounded rumors that the com- 
mander of the Imperial army, von Wallenstein, would seize power 
and sue for peace. He was assassinated reputedly on instigation 
of the Hapsburgs and the camarilla. 

The Thirty Years War need not even have been fought. 
Emperor Charles V. who had stated earlier that he regretted not 
having killed Luther when he was summoned before him at 
Worms, offered the Peace of Augsburg, which in effect recog- 
nized the Lutheran Church and that Lutherans lands before 1552 

religion of his realm. It was to be a peace only with Lutherans, 
not with the growing Calvinist Church. The vigor of Lutheran 
expansion was at its zenith. Consequently it was eventually re- 
jected. The principles were the same as that which underlay the 
Peace of Westphalia in 1648, but the Protestant territories had 
been vastly expanded. 



England and Scotland 



England and Scotland 33 



Church of England began to be established after Queen Eliza- 
beth ascended to the throne. It was simply the Roman Church 
minus the pope until her successor James 1 (reigning over a united 
Great Britain and reluctantly bringing in the strongly Calvinistic 
Presbyterian Church of Scotland) commissioned a body of schol- 
ars to rewrite the Bible and publish it in English. The task con- 
sisted of translating Biblical text from Greek and by-pass the 
Latin Vulgate (the Bible used by the Roman Church), which it 
was claimed, was full of errors and interpolations. The King 
James Version was widely read, written in the stirring poetic style 

After the Bible project Church rituals, with the strong 
urging of the Presbyterians, began to be divested of its Romish 

Church leaders were more at home with a High Church. The es- 
tablishment of Protestantism was not unchallenged in England. 
Conspiracies abounded to return England to the "true faith". 
Catholic conspirators led by one Guy Fawkes wanted to blow up 
Parliament while King James was sitting. 



Puritans, first a derisive term, began to act aggressively 
during the reign of James' successor. Charles I, whom they ac- 
cused of being a papist for favoring a High Church associated 

dined toward a Low Church. Led by the uncompromising Puri- 

The Parliamentarians, as the Puritan-led forces were known, 
eventually ousted Charles I and put his head on the block. 
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the future king of a united Great Britain, had had Protestant tute- 
lage in the strongly Calvinistk Presbyterian Church. 

Switzerland and Calvism 



from the Hapsburgs centuries before was to be the home of two 
Reformers, Huldrych Zwingli and John Calvin. The bishop of 
Constance cast territorial ambitions on the city of Zurich, where 
Zwingli had been carrying out his reformist ideas, even more 
radical than Luther’s. Zwingli had trouble from both the Catholic 
cantons around Lucerne and the radical Lutherans called 
Anabaptists. He took to soldiering to defend the rights of his 
newly established faith in Zurich and fell in battle but in the end 
Zurich wrested its right to remain Protestant. 



Calvin was a child of the northern Renaissance, which 
found its foremost expression in Erasmus. A lawyer who studied 
in Paris he first found home in Basle, already seething with reli- 
gious contention. He was first inclined toward Anabaptism, his 
wife being the widow of an Anabaptist minister. Later he moved 
to Geneva, which was faced with a similar problem as Zurich, 
fending off the political and religious authority of Savoy. As in 
Zurich the establishment of the Protestant faith in Geneva was 
touch-and-go but the complexion of the city changed with the 
refugee influx of the well-bom, the educated and the industrious 
artisans, which made the ambience of the place strongly Protes- 
tant. Calvin's success in shaping Geneva into a Protestant city 
modeled on his own teachings attracted much attention in Eu- 
rope with the result that more foreign refugees sought home in 



While much of Reformation is associated with the name 
of Luther, Calvin had much more to do with the shaping of the 
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idea of original sin, salvation by faith alone, and the most contro- 
versial of all, the notion of predestination. 



The Armenian “Heresy” and 
other counter-Calvinistic tendencies 

Toward the end of Calvin's life the Dutch theologian 
Jacobus Arminius challenged his doctrines. The latter found 
Calvin's doctrine of predestination particularly severe and 
stressed man's free will. The laymen will find other differences 
betw een the two too abstruse to even care. The Dutch Reformed 
Church declared Arminian teachings a heresy but its influence 
filtered over to the Church of England where King James found 
them the antidote to the severe Calvinism of his Presbyterian 
Church of Scotland which he had never liked. 



The schism was carried over across the Atlantic, with 
the Methodist Church and the Episcopalians adopting Ar- 
minianism into their theology and the Baptists along with the 
Presbyterians sticking to the Calvinistic doctrine. The Fundamen- 
talist Baptists in America routinely label any deviation from their 

John Calvin was not a particularly pleasant person. He 
could easily turn against a friend but such were the ways of 
churchmen of yesteryears and even so today in matters pertain- 
ing to their doctrines. A former Carmelite friar by the name of 
Jerome Bolsec who had sought refuge in Geneva found Calvin's 
God of predestination too tyrannical and the notion of “the elect” 
antiChristian. He was imprisoned and later banished. 

Not so fortunate was the Aragonese Miguel Scrveto, an 
acquaintance of Calvin in Paris, when the latter was in hiding. 
Later the two developed extensive correspondence. Scrveto, a 
physician who was the first to discovery pulmonary blood circu- 



lation, had been in trouble with the Inquisition in Spain and turned 
to Protestantism in exile. 

Serveto had studied law at the University of Tolouse, 
where he got hold of the newly available Bible in print and was 
struck by the absence of any mention of the Trinity. After gradu- 
ating in medicine from the University of Paris he moved to 
Vienne where he corresponded with Calvin over the question of 
the Trinity and published his works under a pseudonym. Calvin 
who was aware of the man behind the pseudonym ratted on him 
to the Inquisition in Vienne. He was arrested and interrogated 
but managed to escape. It was during his travel to Italy passing 
Geneva that he was arrested there. The Council of Geneva sen- 
tenced him for “antitrinitarianism” and other heresies such as re- 

Christ's dual nature. Calvin promised the Council that “if my 
authority is of any avail I will not suffer him to get out alive." He 
was true to his word. 



France and Its religious strife 

Calvin was actually a Frenchman and it was natural 
that his ideas would seep into his native land, already roused 
to a Reformist spirit by such leaders as Leftvre d’Estaples. 
who had published even earlier than Luther’s German Bible, a 
reformed New Testament in French. The French king had even 
more reason to resist Reformation than Henry VIU, the papal 
"Defender of Faith" in his early days. As stated earlier the 
French monarchy had already a vested interest in its 
nationalized Roman Church. 



But as in Germany there was a strong interest among 
the middle and upper classes for a reformed church. The latter 
even had a material motive: confiscation of some of the bloated 
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While one would not have expected a civil debate on 
religion in France in die I6 tf ’ century the strife turned into barbar- 

minating in the St Bartholomew's Day massacre of Huguenots 
(as the French Protestants were called) in 1 372, generally thought 
to be the instigation of the dowager queen, Catherine de Medici 
(a relative of the pope), who had feared growing Huguenot influ- 
ence. There was covert and overt Spanish intervention fomented 
especially by the Jesuits, who spread rumors that the Huguenots 
would torch Paris. Admiral Gaspard de Coligny, who had had 
correspondence with Calvin on the question of Reformation in 
France, a Huguenot from a noted military family and a close ad- 
viser of the king, wanted France to declare war on Spain and 
attack the Spanish possession of Flanders. 

tempt, was killed in the St. Batholomcw's Day Massacre, along 
with an estimated fifty thousand Huguenots as the massacre 
spread from Paris to the provinces. Pope Gregory XIII celebrated 



With the accession to the throne of Henry of Navarre, 
himself a Huguenot of moderate religious inclinations, some 
peace was achieved when he issued the Edict of Nantes in 1 398, 
allowing freedom of religious practice. This truce was to last 
eighty-seven years when Louis XIV, enjoying unprecedented 
royal absolutism, revoked the Edict in 1685. The fervor for reli- 
gious intolerance had somewhat subsided by then but the effect 

New World. It is estimated that a quarter of the population of 
Berlin in 1800 was of Huguenot origin. 
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wanted to rid the Church of its scandalous practices but the hier- 
archy was more concerned with containing the revolt. 

One fellow who had both zeal and credibility was IAigo 
Loyola OAaz, a Basque, who while recuperating from wounds he 
receive from soldiering thought of forming an brotherhood that 
w as partly modeled on the Knights Templar of the Crusading 
days. But Loyola knew he was not fighting Saracens and his 
brotherhood, soon to be known as the Society of Jesus, and its 
members popularly known as Jesuits (though that was a derisive 
term then), had to be intellectually equipped. The core of his cur- 
riculum for future Jesuits was his Spiritual Exercises. The Jesuit 
Order, whose members were required to make the additional 

of the Catholic Counter-Reformation and became a powerful 
voice in the Council of Trent, which cemented unbending Ro- 
man orthodoxy to this day such as celibacy of priests and relega- 
tion of women to incidental roles. The Protestant Reformation by 
itself did not liberate women the way we know of this concept 
today. But a clergyman with a wife served as a model for a whole- 
some family living and with its encouragement of home Bible 
reading, which was ofren led by the wife, elevated the status of 
womanhood in the Protestant lands. 

If there were crypto Catholics in England there proto- 
Protestants posing as reformers among Catholics. Such was the 
label given to the movement founded by Cornelius Jansen ( 1 585- 
1638), bishop of Ypres, which later on took the name Jansenism. 



Jansenism took on a Calvinistic flavor, particularly on 
predestination and its emphasis on original sin, human depravity, 
and the necessity of divine grace. Like Calvin, in Janscnist theol- 
ogy, human beings were bom bad, and without divine interces- 
sion he could never become good. Jansen justified his thinking 
as that based on the principle laid down by St. Augustine of 

failure of the Council to Trent to settle the problematic doctrines 
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concerning free will and divine grace. Like the Protestant refor- 
mation, the movement had more appeal to the upper classes. 
Some Jansenists justified their reformist position by saying that 
they had to take on the Protestants on their own grounds. 



Jansen was set on a collission course with the Jesuits, 
especially after he questioned the canonization of Ignatius Loyola 
and Francis Xavier. The Jansenists took on a position diametri- 
cally opposed to the Jesuits, questioning the authority of the pope 
and also of the French king as the administrator of the French 
national church and called for giving more powers to the bish- 
ops. They published a Bible in French for the public which was 
contrary to a Papal Bull that forbade the reading of the Bible by 
all Catholics. 



Jansenism was eventually declared a heresy and King 
Louis XIV on easy prodding of the Jesuits put an end to 
Jansenism. The convent of Port-Royal in Paris, which had been 
actively used in the spread of movement was razed to the ground 
in 1710. The nuns were all forced out of the premises. 




bishop of Utrecht as its head. This Church survives to this day in 
the Low Countries and in France and had been transported across 
the Atlantic to America by Dutch settlers. The Jansenists were 
influential in the early stages of the French Revolution. In the 
National Assembly they enacted measures that abolished church 
privileges, tithing and feudal dues and granted toleration to Jews 
and Protestants. With strong Jansenist support church lands were 
confiscated and sold to the rising bourgeoisie and rich peasantry 
Jesuits blame them for “conspiring” with the Freemasons to bring 
about the downfall of the ancien regime. 
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his exegesis Molina postulated a “divine middle knowledge 
whereby God knows beforehand every exercise of “five will" 
The doctrine met stiff opposition from Thomists led by Domingo 
Baftez who espoused the doctrine of grace, and called the new 
doctrine “semi-Pclagiamst" (after the 5* Century British monk 
who denied the notion of original sin). “Along lines totally dif- 
ferent from those of Molina, this subtile (sic) theologian 
endeavours to harmonize grace and free will on principles de- 
rived from St. Thomas. Whereas Molinism tries to clear up the 
mysterious relation between grace and free will by starting from 
the rather clear concept of freedom, the Thomists, in their at 
tempt to explain the attitude of the will towards grace, begin with 
the obscure idea of efficacious grace." " 



Through some theological alchemy “free will" and "di- 
vine grace” were reconciled mainly through the labors of the Je- 
suit bishop Robert Bellarmine (Galileo's tormentor) in the doc- 
trine of Congruism, which was authorized as the official theol- 
ogy for all Jesuits by the Father General Claude Aquiviva in 161 3. 

This is the kind of debate that only mctaphysically-in 
clined churchmen would get into and could not excite the laymen 
a whit Thus the Counter-Reformation became embroiled in the 
minutiae of metaphysical doctrines and. hemmed in by the ri- 
gidities of the Council of Trent began to dig in for its even worse 
eventual enemy: Modernism. 
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pcror Joseph II), which liberalized the church outlook especially 
toward matters of religious tolerance, a development that the Pa- 



and inspitc of the reverence shown to him by the traditional devo- 
tees did not diminish Joseph ism a bit Jansenism had also began 
to show its hand under Joseph's mother-predecessor, Maria 

But the bigger post-Rcformation shaker of the Papacy 
was the anti-clerical French Revolution. The Papacy was devas- 
tated not only in France but in all places where the French army 
under the irreverent Bonaparte had marched. Even in Spain the 
seeds of liberalism and even anti-clericalism began to sprout. 

The restoration of legitimism by the Congress of Vienna 
somewhat raised the prestige of the Roman Catholic Church 
which had clung to the fag end of monarchial despotism. But 
once fallen Humpty Dumpty could not be put together again. The 
Church had no choice but to go along with the sway of ephem- 
eral power even as some liberal Catholics wistfully hoped for a 
new pope who would be more attuned to the times. By the mid- 
nineteenth century a second wave of nationalism swept the lands 
that once were the Holy Roman Empire, thence spread south to 
Italy itself, which reared its own form of anti-clericalism. But it 
was the spread of the Industrial Revolution that tolled the knell 
of imperial Papacy. The deracinalion of peasants vitiated tradi- 
tional authority. With it came the rise of the counter-culture of 
socialism. In 1870 the pope sought refuge in the doctrine of 
Infallibilty but for the pope to even gain this dubious ecclesiasti- 
cal device he had to resort to arm twisting and vote-rigging of the 
hastily gathered bishops. The Church fought a rearguard action 



ner of ''Christian Socialism” much lampooned by Karl Marx and 



pacy did not look kindly to. 



Alarmed, the Pope visited Vienna 





In a manner of speaking America took on all the creeds 
of Europe and regurgitated them and then invented some. That 
was not so at the beginning. In very early colonial times America 
was a replication of old England with some adjustments influ- 
enced mainly by the scattering of settlements. For instance the 
idea of a parish, dear only to the Church of England adherents, 
was done away with after some early unsuccessful experimenta- 
tion. Establishing the boundary of a parish had been problematic 



America had no peasant culture whatsoever, it even had 
no provincial society, except as it was latterly formed in the plan- 
tations of the South. England, too, at this late period when it was 
sending its first batch of settlers was completing the deracination 
of its peasants accomplished mainly through the Enclosures 
Movement that propelled the Agricultural Revolution, which had 
taken place over centuries and was still in progress. 



While no denomination could claim membership of the 
majority of the colonists it would be accurate to say that America 
was Protestant with a strongly Puritan bent. The Anglicanism 
that developed was the Low Church Congrcgationalist kind. 
Strong flavor of Calvinism was found among the Presbyterians 
and more so among the Baptists and especially the Quakers. The 
America that we know of today, with God practically on the bal- 

tion settlers, but the contrary was true among the Quakers, which 
had an otherworldly bent, and increasing in numbers. While Pu- 
ritanism was the reigning overall faith, it was American Puritan- 
ism, rid of the more lugubrious aspects of Geneva or the political 
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self-righteousness of Cromwellian England. But in the social 
sphere this Puritanism had its nasty edges as shown by Nathaniel 
Hawthorne's Scarlet Letter. 




In the 1740s there occurred a surge of evangelism known 

the confluence of many factors, some religious and some secu- 
lar. As stated earlier the multiplicity of denominations created 
not so much confusion as it generated indifference. The Awak- 
ening was a movement whereby denominations would be sub- 
sumed under a simplified Protestant faith, rid of most of its ab- 
struse theology, which was marketable to Everyman and 



be launched the cadre of trained preachers grounded on 



and the classics was not enough. Reservists had to be called to 
the colon. So great was the demand for preachers that even 
schoolteachers were harnessed for the task, as part time work for 
a little more extra income. In fact college education was not re- 
quired for preachers of the Methodists and Baptists. ITtey were 
closer indeed to the hearts and minds of their prospective flocks 
than were the clergymen of the Anglicans and Presbyterians. 
Unhampered by too much learning they often tailor-suited their 
theology to the ready understanding of their audience. 
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Naturally the Anglicans and Presbyterians who main- 
tained a church hierarchy did not cotton to the idea. The Method- 
ist and the Baptists took the lead. Evangelism, moreover, as al- 
ready earlier stated, needed preachers and Anglicans (High 
Churchmen and Congregationalists alike) and Presbyterians re- 
coiled at the idea of a half-baked preacher who was not trained at 
such high-class schools of theology as Harvard and Yale. 

Deism and the separation of church and state 



In spite of the Awakening the intellectual leadership of 
America was concerned more with liberty, meaning freedom 
from both secular and religious tyranny, and its practical conse- 
quences, like taxation and regulation of trade. By the time of the 
Revolution, America, especially the upper classes, had taken an 
almost cavalier-like attitude toward religion. 



The early presidents* confessional faith was Unitarian, 
taking a Deist-like stand toward the Divine, as were so many of 
the thinkers who gathered round at the eve of the French Revolu- 
tion, encapsulated in the famous statement of Voltaire: “If God 
did not exist, it would be necessary to invent him." America had 
invented the Electoral College to pick its president, which insu- 
lated the presidency from the whims of the madding crowd, who 
themselves would not have put belief in any one kind of god at 
the top of the list of qualifications of a person running for presi- 
dent. The business of America was business, although it would 




“Congress shall make no law respecting an establish- 
ment of religion, or prohibiting the free exercise thereof.” rang 
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>st of Old Europe this st a 



tionary; in America, it was the ratification of a fait accompli. 
Thomas Jefferson repeatedly amplified it with words to the ef- 
fect that this meant that a wall separates the government and rcli- 



Proof that America was so secular in spirit and in thought 
is the American Constitution itself. There is no mention of any 
god at all or any divine attribution in the inspiration and in the 
drafting of this monumental 1 8* century document. Further proof 
of the spirit of a secular age is the national anthem of the new 
nation. There is no mention of God at all, neither is God found in 
the earlier anthem “My country *tis of thee" (the very original 
version), whose melody was taken straight from the British hymn 
“God save the King**. 



American evangelism however had acquired self-sus- 
taining propulsion. Europeans who could not carry out their 
project of establishing new sects in the land of their births found 
America truly a fertile ground for propagating new creeds. Some 
of the economically driven migrants or refugees from wars car- 
ried with them their creed to the new land. Such was the case of 
the German Lutherans and even the smaller sect of Moravians, 
who tended to found communities to settle in. The French Hu- 
guenots, most of them merchants, artisans or otherwise highly 
educated joined any of the more Calvinistic faiths already estab- 
lished. France was not a place they fondly would like to rcmcm- 



European evangelists hardly existed. John Wesley was a 
revivalist and when he came to America his endeavors ended in 
failure. Leaders of sects such as which founded the Anabaptist in 
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mizing the efficiency of the best preachers. In the decades fol- 
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Third Wave : Evangelis 

Third Wave: Evangelism and New Cults 



Wc are seeing today in America a third wave of evange- 
lism carried on in the airwaves. We can place its birth at the be- 
ginning of the Cold War. Its chief motive power was anti-com- 

message. One must be aware of the evils of communism, which 
had replaced the medieval Satan as the Devil Incarnate. 

Billy Graham, a former “Youth for Christ" tent preacher 
employed by the US Army, was the first and most successful 
user of the television in the revived religious crusade against com- 
munism. He had already made his public debut on radio. Others 
were to follow. On a slightly different plane, and aimed at the 

Pealc with his notions of the “power of positive thinking". Pcalc 
articulated the moral validation of “success” with ihis-canh re- 
wards. Still others aim at a more select market, like Ron 
Hubbard’s "Scientology”, based in southern California. He tar- 
gets movie celebrities and other famous personages. 



New cults in America, like Hubbard's throw in some 
Orientalism into their brew. For publicity purposes Hubbard 
makes excursions to Russia to take advantage of the perceived 
revival of spirituality — and the growing number of oligarchs who 
want to put up the image of public religiousity. Instead of preach- 
ing to a wide audience and getting into television others set up 
shop as “spiritual counselors”— the better way of getting into a 
onc-in-one relationship with a celebrity. 
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sions from Protestant religions. The Vatican has expressed alarm 
at the erosion of Catholicism particularly in Brazil. 

Not all the evangelical vigor is due to the neo-evangc- 
lists. Half the membership in the Seventh-day Adventist is out- 
side America. Though a sizable chunk are in Australia where 
Ellen White had made her excursion the bulk of this half come 
from the Third World. The cultic image and millcnnialist predi- 
lection of this denomination still helps in these backward lands. 

Surprisingly, but not surprising to a new sub-calling of 
missiologists (not to be confused with “missionaries”), who study 

Jehovah’s Witness are thriving in. of all places, Japan. The Japa- 
nese along with the people of the old Confucian belt arc fasci- 
nated with cults. Korea is home to a variety of homegrown and 
imported cults. Even its own brand of Christianity, officially in 
most instances, “Presbyterian", arc Korean-cultic brands of Chris- 
tianity. Confucianism itself is not a religion and that is the reason 
it can easily co-exist in the mind with Christianity. 

The spread of new Christian cults is explained by a 
missiologist, David J. Hessclgrave: 
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N<x all the "newer churches” (specifically referring to 
Africa) are brand-new and they are even less cultist than many of 
the new "white" churches, but strongly syncretistic*. They are 
referred to in missiology collectively as African Indigenous 
Churches (AIC). Many have existed since colonial times. The 
Kimbanguist of Zaire was founded in opposition to brutish Bel- 
gian colonialism. The Zion Church in southern Africa has truly 
more indigenous roots. 



LI angel of the east 

Manalo hath risen 

1. And after these things 1 saw Jour angels standing on the Jour 
corners of the earth, holding the Jour winds of the earth, that 
the wind should not blow on the earth, nor on the sea. nor on 
any tree. 

2. And / saw another angel ascending from Ihe east, having 
the seal of the living Cod: and he cried with a loud voice to Ihe 
four angels, to whom it was given to hurt the earth and the sea. 

3. Saying. Hurt not the earth, neither the sea. nor the trees, till 
we have sealed the servants of our Cod in their foreheads. 

—Revelation 7, KJV 

/. After this / saw four angels standing at the four comers of 
the earth, holding hack the four winds of the earth, that no 
wind might blow on earth or sea or against any tree. 

2. Then I saw another angel ascend from the rising of the sun. 
with Ihe seal of the living Cod. and he called with a loud voice 
to the four angels who had been given power to harm earth and 

3. Saying. "Do not harm the earth or the sea or the trees, till 
we have sealed the servants of our God upon their foreheads. " 

This was written toward the end of the first century CE 
putatively by the Apostle John compiled in the Book of Revela- 
tion presented here in two versions, the older King James Ver- 
sion and the more modem Revised Standard Version. 

above revelation, that he was the (fifth) angel rising "from the 
cast” or in the newer version "asccnd[ing) from the rising of the 



What exactly did these 



At the time Manalo was founding his cult he was prob- 
ably aware only of the KJV, which was the standard Book used 
by the mainline Protestant white missionaries, his erstwhile men- 
tors. And he lifted the word "east” literally, if with a good deal of 
stretch. (The INC today still uses the King James Persian.) 

Dr. Eleslerio has dissected the meaning of this verse and 
the other verses allegedly supporting Manalo's Messcngcrship. 
He dwelt lengthily on the geography or the East. 

But there is something more revealing than his line-by- 



The entire verse should be interpreted withal poetically 
(a "prophet" was synonymous with “poet” in antiquity) for that 
was what it is. These verses sound like metaphysical poetry of a 
very much later age, but lull of historic implications. 

Clearly these passages refer to war and the only war that 
was taking place in the Empire was the suppression of Jewish 
uprisings culminating in the sack of Jerusalem (70 CE) by the 
Romans. But who could have been the four angels holding back 
the four winds? 

The Romans crushed the Jews but Christianity was not 
involved, nay saved, at its crucial inoculation stage. It has to be 
borne in mind that the Romans were not bothered by this tiny 
unheard of otherworldly sect and during the first century CE. 
Christians had much more to fear from orthodox Jews than Ro- 
mans. Many of the early converts were Jews and this fueled the 




i Jews and Christians. 
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Saint John had been counseling Christians to distance 
themselves from truculent Judaism in this wise: “My kingdom 
(Jesus putatively speaking) is not of this world", and “Render 
unto Caesar what is due Caesar, render unto God what is due 
God (allegedly spoken by Jesus)". 

Four angels from the four comers of the earth is just a 
figure of speech much used especially at that time when people 
thought of the world as flat and still even so today. There is mys- 
tical attachment to the number four. Could it be that the four an- 
gels were the Roman legions “standing on the four comers of the 
earth, holding the four winds of the earth, that the wind should 
not blow on the earth, nor on the sea, nor on any tree"? 

The Roman legions were posted in nearly in all comers 
of the civilized world at the time of that writing. They kept order 
under which Christianity wriggled out of its cocoon, including. 

cution, not from Romans, but in the hands of the old religionists, 
particularly the ultra-orthodox Esscnes, who had inspired the Jew- 
ish rebellion, as St. Paul duly attests. 

But the angels referred to were likely not the legions in 
Britannia or on the Rhineland but closer home, in Judea itself. 
Before the Romans laid siege on Jerusalem in 70 CE the small 
Christian community quietly evacuated. Was there collaboration 
between the Romans and the Christians? There is no documented 



Surely this is not an unlikely explanation of the four an- 
gels. Leftist writers like George Orwell have acknowledged that 
the Leftist ideology grew and flourished under the protection of 
the British Empire. Que n order, lux. calme et volupte. 

In occupied Poland in the Second World War, the Jews 
in Warsaw in 1943 rose up in arms against the Nazis. The Polish 
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patriots, a lot of them anti-Semites, stood by as the Nazis system- 
atically gutted the Jewish ghetto. In the summer of 1944 the Pol- 
ish patriots, encouraged by the successes of Allied armies, rose 
in rebellion against their Nazi occupiers. The Nazis levelled 
Warsaw as the Soviet army poised just across the Vistula River 
stood by. Many post-War commentators said that the virtual non- 
intervention of the Soviet army assured Stalin that Polish patri- 
ots, who would be potential trouble-makers would be eliminated, 

to impose communist rule. It is not difficult to imagine how fu- 
ture antagonists behave in a conflict 



The fifth angel might a slot for an apostle who would 
announce the coming of the Resurrected Christ or something to 
that effect later. John was careful about prophesying. False proph- 
ecies could unmake a religion. Unlike some Christians and Chris- 
tian cults of later periods he never announced His Second Com- 
ing. Recall that the Old Testament left out a slot for a messiah but 
orthodox Jews denied this was Christ, perhaps many of them 
hadn’t even heard of him. 



But the fifth angel need not be an angel*, not a smiling 
beatific human-form with wings, no, not even apostles like the 
four aforementioned. This is poetry. The fifth angel could simply 
be the collective wisdom of church leaders who had hitherto pre- 
served this tiny religion. The fifth angel completes the poetic 
imagery. The east, or rising in the east with the sun simply means 
the world of tomorrow, which would be a better day, no longer a 
world of strife. 
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The next line of Revelation 7 is intriguing. It calls upon 
the four angels to do no damage until “God's slaves |sic]“ from 
the nation of Israel had been branded. It simply means a 
headcount of the inhabitants of the land should be made, if pos- 
sible— and for what? Why. to become the first ready converts to 
Christianity. After all. Christianity was an offshoot of Judaism. 
You only had to accept Christ as the new messiah as prophesied 
in the Old Testament, and presto! you are a Christian. It would 
have been more difticult to convert the pagan inhabitants of the 
Empire than the adherents of Judaism. Some Jews, in despair 
during the rebellion of 1 32- 1 35 CE had put up another candidate 
for the new messiah in the person of Shimon Bar Kochba. the 
leader of dial failed rebellion. 



Manalo as well his scriptural critics ignore this next line 
as though it was just a casual insertion. Yet it seems to be the 
most important in that verse, the first two being merely the basis 
for this specific action. It shows Manalo completely off his rocker 
with his fantastic claim but also shows his critics did not pay that 
much attention to the most damning evidence against the impos- 



Apostlc John wrote in various styles, in narrative, in po- 
etry, in didactic prose and in moral argument. Many Biblical 
scholars have postulated that John may have been many persons 
and that the authors of the quoted Revelation were church fathers 
living in Asia Minor toward the very end of the first century CE. 

Manalo got something of the hang of Nostradamean 
prophesying putting characters into hidden meanings of intrigu- 
ing verses. Nostradamus was completely amoral, perhaps 
naughty, in his prophecies. There was moral weight in the proph- 
ecy in these verses of the Revelation, as there is in some proph- 
ecy in the words of many a great poetry of any age. But they arc 
prophecies based on extant reality, not at the whim of any char la- 
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lakes us into an entirely different scenario and cultural setting. 
The war he makes reference to the four angels was the Great War 
of 1914-18. True enough there were four great powers on the 
Allied side but that is a fortuitous coincidence. America entered 
the war only in 1917, Russia quit the war later that year and Italy 
almost quit the war when things were getting badly for her. But 
how did Felix Manalo get into all that? He was not even an or- 
derly in some medical camp. He was in the Philippines, unscathed 
by the war, proselytizing, not quite successfully, his new reli- 
gion. Had he been a volunteer in one of the Allied armies, as a 
handful of foreigners were, his claim as the angel rising from the 
east might have a bit of wispy credibility. 

“Look,” Manalo could have said to his would-be con- 
verts, “I have seen to the horrors of war. My new religion is dedi- 
cated to peace.” Nothing in what Manalo said is ever connected 
with that momentous event where he claims his saintly progeny. 
In fact, the contrary is true, his new religion was the religion of 
combat, of religious strife that the civilized world had put an end 
to centuries before. 



What kind of prophecy would these church fathers have 
been looking for? The immediate fate of Christianity would be 
the logical answer. The Romans had crushed the fanatical Jewish 
uprising. So the policy question that faced them was how to co- 
exist in the Roman world. 

This was the question that would bother Christendom 
for the next 250 years. At the middle of the third century the 
crisis came to a head. One Christian faction urged that there 
would be no compromise with their faith and shutting the door of 

fleeted to pagan gods. A more tolerant view said that re-admis- 
sion into the faith was open after due penance. The latter pre- 
vailed and Christianity was not decimated. 
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So here was the fulfillment, if you may. of the message 
of the fifth angel: coexist and work for another day. And more, 
might not Christianity one day use the power of Rome? The four 
angels with the power to harm the earth might coalesce with the 
fifth angel rising from the cast (that means of a new eta) to bring 
about the triumph of Christianity. 

Wasn't this what happened? The legions belonging to 
the faction of Constantine, whose mother had become a Chris- 
tian convert, vanquished his foes and made Christianity the state 



women, would not have been interested in the history of Chris- 
tianity or the events of a war so far away they might not even 
have heard of. They knew Christianity, more or less, from what 
they have heard from priests of the Roman Catholic Church, per- 
formed its rites, heard masses and had idea of heaven and hell 
plus purgatory. 



In 1920 Monalo had just returned from a brief sojourn to 
the United States. He faced a schism and the Angel of the East 
notion was his quick tramp card. He likely impressed his loyal- 
ists with his newfound learning. Why he had to travel to America 
to find out that he was such an Angel would not be a question 
raised by his loyal followers. They were probably more impressed 
by the idea that he was now the equal of the white missionaries in 
Bible knowledge, while the rebels of his religion were just home- 
grown yokels. 



In the unsophisticated decade of the 20s in the Philip- 
pines Manalo cemented his prestige with his flock with the an- 
nouncement that he had attended courses in theology in the 
United States, and specifically at Pacific School of Religion at 
Berkeley. California. The falsehood of Manalo’s claim of his at- 
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: of this prestigious theological college was only fully 
sd by Dr. Mestcrio in 1974.' 4 when he wrote that school 
though doubts had persisted for decades as to how Manalo could 
have entered that school given his scant theological background, 
not to say his pidgin English." 

Manalo’s latter-day handlers backtracked on this but still 
put out vague pronouncements of Manalo’s learning from theo- 
logical institutions in the United States. They also “rectified” the 
pronouncement that Manalo discovered his being the Angel of 
the East only in 1920. He had been such an anointed messenger 
all along since the founding of his cult. But if so, how fares the 
imagery that he was the fifih angel who rose out of the ashes of 
that Great War? At the outbreak of the War, on August I, 1914 
or a few days thereafter, there were only three powers engaged 
on the Allied side, Britain, France and Russia, the members of 



to. The schismatic group had accused him of immorality and ex 



en establishing provincial churches. The 



injurious. INC ha 
years immediately 
province of Bulacan wl 
lish an INC presence the total membership joined the trio of 
Tcofilo Ora, Basilio Santiago and Juanito Ponce, taking along 
with them church furniture which left Manalo greatly devastated. 
The schism spread to Nucva Ecija and nearly the entire member- 
ship there joined the trio. 
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network of poor families. To this day. the bulk of INC member- 
ship comes from these areas. It can be said that INC is basically a 
creed of Tagalog-speaking people. Their newsletter called 
Pasugo (“Message") founded in 1939 is written in Tagalog. An 
English version was published later. 



The spread ofTagalog via local movies and popular tele- 
vision may have greatly helped the spread of the INC. particu- 
larly in the island of Luzon. This coupled with the decline in 
English proficiency in the public schools made Tagalog lilera- 

Thc creed of Manalo is a hodgepodge New Testament 
interpretation written combatively. It must necessarily be so be- 
cause it has to assert its creed over long established forms of 
Christian religions. Of course the New Testament was put to- 
gether in very much the same way. combative loo in the earlier 
years of Christendom, before and after it became ensconced in 
power. "Errors” were simply weeded out and its propagators pro- 
claimed heretics, exiled or killed. 




Many revivalists attempt modernizing Christianity. A 
group of Adventists, after suffering from the non-fulfillment of 
the Second Coming, tried modem interpretation with seers like 
Ellen White and her coterie. Doctrinally, Manalo's creed comes 
closest to theirs. He had. after all. been one of them. They reject 
the Triune but assign a special divinity to each member. The sleep 
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of the souls after death is another doctrine Manalo picked up from 
them. They are also heavy on tithing. But what Manalo did not 
pick up from the Adventists' are their missions of charity. For 
Manalo charity begins at home and ends there. 

The creed of Manalo can be said to be one that is still 
being forged in the heat of combative theology. Pasugo is that 
disseminator of that newly minted creed. 



It is not difficult to see how the INC has been fairly “suc- 
cessful" in developing a doctrine, especially beamed to those who 




With his faithful Manalo slowly regained his foothold in 
Bulacan and Nucva Ecija and even went further up north, to the 
Pampango-speaking south of Tariac, in Concepcion town. The 
INC was brought there by a tailor. This is interesting. Tailors are 
a talkative lot. The customers stay longer in their shop than, say, 
a photographer's or a grocer's. A religiously-inclined tailor is 
wont to talk to his customer and maybe proselytize him. 
Pampangos are known for their skill at tailoring and Manalo has 
made use of his Pampango tailor-converts to spread the word 
notwithstanding that the Pampango people as a whole remain 

cify themselves during Lent to the delight of the voyeuristic white 
tourists ready with their cameras. No other people in the Philip- 



Before he left for the United States he had expanded his 
Manila activities outside of Tondo into the districts of Pandacan, 
Paco, Sampaloc and Santa Ana (mostly working class districts 



66 Angel of the East 



into Pasay City and two nearby Rizal towns to the north of Ma- 
nila, the adjoining Caloocan and Malabon. The latter was be- 
coming the new workshop of the expanding metropolis, an ex- 
tension of the New Tondo described earlier. Both lie along the 
railway line. He had returned to Pasig in triumph after the mis- 
sionary of the Church of Christ quit for the States and netted 
much of their membership through the effort of one of his minis- 
ters, Teodoro Santiago who, like him, was formerly connected 
with the Disciples and who later he was to purge. Still being called 
“Church of Christ" wrought magic. 



Manalo had been proceeding gingerly in the south of 
Manila. In 1925 he made his move. He did not expect to reap 
another bonanza like that in Pasig for he knew only to well that 
there was a missionary operating in the southern Tagalog prov- 
inces by the name of Leslie Wolfe who meant to stay and was 
very serious about his work. Moreover, he was with the Chris- 
tian Mission. Also very active in the area was the Seventh-day 
Adventist, which had put up mission hospitals. The Christian 
Mission had registered itself bilingually and was often using the 
Tagalog name “Iglesia ni Cristo" where Tagalog was spoken by 
the people. Manalo had a problem. He had to compromise his 
dear sweet name by announcing his was the “Iglesia ni Cristo of 
1914".“ 



Though a church enthusiast from the Pasay group had 
asked the INC to visit his hometown of Bacoor, Cavite, a short 
distance from Manila Manalo did not take up the invitation im- 
mediately by his usual method of sending a church worker. He 

groundwork was laid out well in advance, and organized like a 
political rally. The scripted end was the mass baptism of over a 
hundred. Flushed with success Manalo sent a team to locate a 
church in Biftan, Laguna, further away from Manila, along a rail- 
road line leading to the Bicol peninsula. Biftan had a history to 
being receptive to cults. In the friar days the fields of Biftan were 
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practically all appropriated by the Dominican Order and the peas- 
ants suffered immensely from cruel tenancy practices of these 
priests. In the year that Manalo was spreading his cult to the other 
southern Tagalog provinces another cult like one that Manalo 
sometime joined before rose in (utile rebellion in BiAan and the 
nearby town of Santa Rosa with the more urgent this-worldly 
demand: land reform. 

Spreading the word of the Angel was heavy on the fi- 
nances Of the church and the returns from tithing the poor were 
but a trickle. The province of Batangas presented both a prize 
and a challenge to Manalo but it took ten years before INC could 
afford another extravaganza. The BatangcAos were known to be 
clannish and suspicious of outsiders, whether in matters of busi- 
ness or politics or social intercourse, and more so in religion. 

With this in mind Manalo prepared a more careful 
groundwork than what was laid at Bacoor, Cavite. True enough 
the INC meetings were stoned and heckled. At the finale in 
Batangas town a debate was arranged between one of his minis- 
ters and a lay leader of the SevcnthKlay Adventist. The debate 

formed the ritual. He netted 137 converts. Determined to push 
the frontiers of his creed Manalo that same year sent one of his 
ministers, without much groundwork done, to Lucena, the capi- 
tal town of the then province of Tayabas (now Quezon). The 
fellow preached at a makeshift place by the railroad tracks and 
after three months of work netted him just ten converts. 

Manalo was suffering from fatigue and probably a re- 
currence of his consumption and decided to take a vacation to 
Hongkong. This trip was hushed. When he returned Manalo em- 
barked on the project of bringing his church to the Visayas and 
truly attempt to become a national church. The place to demon- 
strate this was in the Islands’ second biggest city, at Cebu, in the 



heart of the Visayas, where Cebuano. not Tagalog is the mother 
tongue. The ritual of mass baptism seemed to be working and the 
INC had by now a Cebuano-speaking minister. The number who 
lined up for mass baptism was not big— only forty-seven— in a 
hig city but Manalo must have had some private satisfaction be- 

ation, the Presbyterian Church. 



a repeat. So the next laigj-tayear later, in 1938 was the island- 
province of Bohol. He got twelve Presbyterians for conversion. 

One reason why Manalo was successful in making a geo- 
graphic spread was that, unlike the other missions, read Ameri- 

writing and making justifications for his moves. He moved with 
the instinct of a driven man, “a bird of prey", as he thought of 
himself, following a Biblical phrase he often quoted, to supple- 
ment the “Angel of the East" doctrinal imagery. Geographic 
spread was impottam to him. Early American missions would 
not go into a territory if there were only ten to twenty potential 
converts. Manalo knew the significance of just even a handful in 
a faraway place. Today it is the newer American missions which 
go to unheard of places though some of the older denominations 
do it too. Having been nationally established the INC, with chap- 
els that arc within access of most INC faithful the early type of 
missionizing is a thing of the past Moreover, the INC has never 
been engaged in primary evangelism, that is, converting non- 
Christians, or doing charity or social organization of displaced 
minorities. That would be too much trouble, too expensive, and 
not the purpose of the cult of Manalo. 
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in the Philippines), where a ru 
by townspeople. He would do 
pared, and still that entailed ris»>, as 
He wanted even a tiny foothold in the 



within easy reach: Pangasinan, at the northern end of the Central 
Plain, in 1934. The railway line runs through the center of the 
kidneyshaped province. The INC had some problem here which 
prevented a more rapid expansion: lack of llocano- and 
Pangasinanse-speaking evangelists. Nonetheless the social 
ground was as fertile as the southern end of the Central Plain and 
Biflan. Tayug, to the east of the province, had been the seat of a 



Before the outbreak of the Pacific War, the INC had 
made its presence in Bataan, La Union, Zambales at the^Subic 

Atok Mines, of Pangasinan origins. From their Batangas base the 
INC was also able to establish itself in Calapan, Mindoro. Even 
before the War government-sponsored resettlements in Mindanao 
had started. A number of INC families from Paco, Manila had 
taken advantage of this offer and moved to Cotabato where they 
established a church. It is worth noting that in spite of the aggres- 
sive proselytizing of the INC the biggest city in Cotabato, Gen- 
eral Santos (then called Dadiangas), the INC members account 
for only less than 4% of the city's population today. This com- 
pares badly with the Protestants who account for 20%. General 
Santos has a large portion of migrants from West Visayas where 
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How the INC fares today 

The INC today remains basically a Tagalog-speaking 
religion. In the Visayas, Mindanao and in Bicol the percentages 
of INC adherents remain very much lower than the national aver- 
age of 2.3%. The graph in Appendix 2 shows that the years of 
rapid growth of the INC was the decade of the 60s and 70s. In the 
decade of the 90s the INC increased by 348,000 members but in 
the same decade the Evangelicals increased by 1 ,263,000. In per- 
centage of population the INC remained stagnant at 2.3%, while 
the Evangelicals zoomed past them to 2.8%. The INC’s heyday 

this last census decade reflected only a strict proportionate share 
of general population increase. (Appendix 3 shows the last tally 
of churches membership in the census of the year 2000.) 

On the chart on the following page the Region having 
the highest percentage is the Central Luzon, due largely to Nueva 
Ecija (5.2%, the highest provincial level percentage) and 
Pampanga (3.8%). Bulacan, where Felix Manalo spent a lot of 
his energies proselytizing shows just a little above the national 
average. The Cagayan Valley Region exhibits a high percentage, 
due only to Isabela, the biggest province therein where the INC 

provincial percentage. Nearby Cagayan Province, nearly as large, 
shows a percentage just a little below the national average. The 
INC’s tally for this largely newly settled Region is 3.8%, its sec- 
ond highest Regional posting. But the INC’s achievement is not 
really that impressive. Though the Aglipayans have been losing 
to the INC, its numbers still come up to 5.3%. The mainline Prot- 
estants. mostly Methodists and the UCCPs, however, chalk up 



In the tiny Cordillera Administrative Region the INC 
ing to the mountain people, who arc now mostly Catholics, cour- 
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Where the INCs are 
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y of the CICM missions which came in very early during the 
o' Anglicans, courtesy of the early Episcopalian 




lumbers half the INCs I 
an INC. The lowlanders who ate the ma- 
so mostly Catholics, 
hedral in Baguio but 
nd of them, a motley of culturally 
rs, in a city of a quarter of a million, or 3.3%. 
ire the fourth largest, un " 



adjoining town which are practically suburbs of the city and the 
low land part of Abra (who have be heavily proselytized like in llocos 
Norte), where the great bulk of the INC remainders are found. 



ten rowdy in their politically tainted rallies, in the National Capi- 
tal Region the INC’s percentage here stands at only three per- 
cent. True Tagalog is the mother tongue of moat of the inhabit- 
ants here but these are urban Tagalogs. w hose mores are closer to 
the urban Cebuanos than to the rustic creature from Taguig of 
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The melting pot character of the NCR does not seem to 
favor the INC. The INC is a sedentary rural religion. Its TV pro- 
gram is spent most of the time tritely explaining its doctrine, 
which is of interest only to its believers, and not even to them, or 
fending ofT the assaults of meaner religious critics. Although the 
NCR's percentage is slightly over the national average, there is a 
great deal of unevenness. The old city of Manila's percentage 
(2.8%) falls below the Region's average though still slightly 
above the national average. The workingmen's city ofCaloocan 

Valenzuela has 3.4%. In its new headquarters place of sprawling 
Quezon City the ally is 3.8%; Muntinglupa, 3.4%; Marikina. 
3.0% and Pasig, 2.9%. Elsewhere the percentages fall: San Juan 
(its fist adopted town), 2.9%; Makati, 2.7%; Mandaluyong, 2.4%; 
Las Piflas, 2.3% and Pareflaque, 2.1%. These towns typify the 
new suburban places, where an uniermeruchen religion would 
have very little appeal. The old tiny towns of Patents and Taguig 
(Felix Manalo's birthplace), now also being suburbanized, get 
3.2% and 2.7% respectively. 

One might expect the Southern Tagalog Region to have 
a level of INC membership comparable to Central Luzon’s. It is 
one and half points below, even lower than the NCR’s. In fact 



bined than INC members in this highly Catholic Region. The fast 
growing Evangelicals in this Region are nipping whatever growth 
opportunities exist for the INC. The northern tier of this Region 
has already become part of the metropolitan area, highly 
suburbanized, which does not augur well for INC expansion or 
sustenance. 

All the other Regions further south have a very low INC 
penetration rate. Bicol has 1 .4%. Throughout the Visayas the INC 
is hollowed out. In 1 937 Felix Manalo planted his church in Cebu 
City. The INC there has always been a stunted cult and its mem- 
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many as Protestants in the Central Visayas Region. The Visayans 
look askance at manifestations of a purely Tagalog culture, which 
the INC easily typifies. Down Mindanao INC figures get slightly 
better. Northern Mindanao is highly Visayanized and the INC 
numbers is under two percent. The Aglipayans comprise 6.7%. 
There are more Seventh-day Adventists in this Region than INC 
members. They established the Mountain View College in the 
highlands of Bukidnon in 1953. Also more numerous than the 
INC are the UCCPs. Fifteen percent belong to other Protestant 
denominations, mostly Baptists, but including Evangelicals, who 
are just beginning to show up. 

Western Mindanao, of course, has a lot of Muslims but 
still the Roman Catholics are the majority, at fifty-five percent. 
All other mainline Christian Churches account for eight percent, 
with the UCCP the greatest in numbers followed by the Christian 
and Missionary Alliance*, whose “home city” in the Philippines 
is Zamboanga. The INC has 1.3%, not much larger than the Sev- 
enth-day Adventists. Only in Southern Mindanao, where there 
are a considerable number of Luzon migrants, do INC numbers 
come a little higher — to the level of the national average. Davao, 
the biggest city in the Region comes out with an INC percentage 
about equal to the national average. Smaller General Santos, spo- 
ken of earlier, has a percentage for INC about the same as its 
Cavite’s 3.6%. But there are more UCCPs in this Region than 
INC. The percentage of Evangelicals is just half a percentage 
point lower than the INC’s but their numbers are rising. 

The spread of the INC via adherents' connection and its 
use of its ill-educated manggagawa have not been successful 
outside its area of early proselytization. The Protestant missions 
with their more systematic approach and using educated men and 
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illegal lithe collections, filing false reports, opportunism and bad- 
mouthing the church administration. (See Appendix 5). 

The INC has tried to remedy its shortcoming by opening 
its New En School of Theology but its graduates, though more 
articulate than the manggagma. are simply people more drilled 
in INC doctrines than anything else. The mainline Christian 
preacher is a graduate of an equivalent college bachelor's de- 
gree, some are MAs and a few have doctorates. To make an anal- 
ogy, the INC men are the mechanics in the faith industry while 
Ihe preachers of the other mainline Christian religions are engi- 




In Negros Occidental and in Iloilo Felix Manalo had used 
the laborers of the Atlantic Gulf and Pacific Company in the hey- 
day of sugar mills construction to plant his church. They were 
not good generation seeds and did not even have kinsmen there 
Today the INC membership in those two provinces stands at just 
a little over one percent. The Aglipayans, who are better led in 

There are more Baptists in this Region than INC. They estab- 
lished. the Central Philippines University in early colonial times 

The only non-Tagalog areas where INC exhibits a higher 

(concentrated largely in the capital, Laoag). parts of Pangasinan, 
Isabela and Pampanga. I locos growth membership (and that of 
Isabela, which has a lot of migrants from I locos Norte) can be 
explained by the easy picking of Aglipayan membership, most of 
whom, anyway became catMcos. I locos Norte and Isabela show 
INC membership of over four percent (exceeded only by the prov- 
ince of Nueva Ecija. which stands at 5.2%). Pampanga has been 
in the INC map since Felix Manalo and though the province 
shows membership one and a half percentage points above its 
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national average, its spread (like in llocos Norte) is uneven. An 
early proselytized town like Guagua has almost 8 percent. But, 
in fact, for the entire province, there are nearly twice as many 
Protestants as there arc INCs. 

In the decade of the 60s and early 70s nobody was doing 
an aggressive organized proselytization but the INC and the 
Jehovah's Witness. The INC coupled this with its cathedral build- 
ing while the Jehovah Witnesses began making its Awake pam- 
phlets readable in the various Philippine languages. By the mid- 

dio-, tele- and grandstand-evangelists. As cinema had moved to 
the shopping malls the old movie houses were transformed into 
preaching halls. Churches even found their way into disused of- 
fice spaces in run-down buildings. Felix Manalo would not have 
found this development strange at all but now his creed has be- 
come bound to cement and glass and his preachers, in their but- 
ton-down polo barongs, look like insurance underwriters. Only 
the Mormons display a uniformity of dress and demeanor. Even 
with the death of the theology of liberation some Catholic priests, 
especially the young ones, manage to look "jeprox”. 

Most but not all of the INC's new rivals beam their mes- 
sage to the -culturally disaffected”. Today the INC is engaged in 
defensive proselytization: assuring its adherents that they had not 
made a mistake in converting to or staying with INC. The Roman 
Catholic faithful are laughing. Their work is being done by the 

Part of its defensive proselytization is the opening of 

migrated for good. This is designed to keep the adherents still 
faithful to INC. Unlike Filipino missionaries sent abroad by their 
churches, the INC preachers there are not engaged in any kind of 
evangelization except as they might try to convert mates and 
would-be life mates of INC people. 



But it is not only the cults, which are active, and by me- 
dia-hype sometimes appear hyper-active. Mainline Protestants 
are now very active. The UCCP has always maintained a steady 
effort; so too the United Methodists. The Baptists of various sub- 
denominations have been redoubling their efforts and vigorously 
expanding to places where they have not been. The Christian and 
Missionary Alliance is very active in Mindanao where it has been 
engaged since early colonial times. The Foursquare Gospel 
(founded in 1923 as an offshoot of Pentecostal ism of two de- 
cades earlier) and the Assemblies of God (of the same provenance 
as the latter and founded in 1914), late joiners in proselytizalion. 
have become active nationally. The latter is well endowed and 
maintains the Asia Pacific Theological Seminary in Baguio, a 
graduate-level institution, which accepts students from all main- 
line Protestant denominations. Even the Roman Catholic Church 
maintains an outreach program and is still engaged in primary 
evangelization. Para-church organizations with names such as 
“Youth with a Mission" and "Purpose-driven life” have become 
active players in the faith industry. 



It might seem, based on the record of the decades of the 
sixties and seventies, that a centrally directed expansion, like what 
the INC does, would have the edge in gaining converts. This may 
not seem so today. A decentralized system like the Baptists seem 
to be more attuned to the times. The Evangelicals, the Foursquare 
Gospel Church and the Assemblies of God, may even appear 
chaotic in their evangelical approach* but they gain wholesale 
adherents. This development may say something about religion 

proach which says that we are not the only church gifted to hear 
God, but we do better on many human levels, appears more at- 






and another rebellion brews 

In 1938 Manalo made a trip to the United Slates. The 
purpose of this second trip was ostensibly to raise funds. He was 
gone for a medical check-up. This trip was a failure. Manalo be- 
came more i II perhaps from the wintry weather of Indiana where 
he sought an old friend by the name of Bruce Kershner at Butler 
University." Kershner had been head of the Disciples of Christ 
and was warm to Manalo, according the interpreter that Manalo 
brought along with him. Being warm and helping a church poach- 
ing on his own flock to raise funds are two different things. If 
Kershner were to fund raise, why not for his own church. No- 
body recorded the conversation between Manalo and Kershner 
but if it went to street language the latter could have said: “Felix, 
my boy, so you want to fry me in my own fat? Did you even 
bring your own frying pan?” For that the interpreter was unnec- 
essary. Kershner spoke Tagalog. Kershner w as one of the sev- 
eral American missionaries who had groused a lot about the un- 



Manalo must have believed so much in the power of his 
being the Anointed One to even think he could raise funds this 
way, in a foreign land, with only one contact he had so much 
faith in. Manalo, with his interpreter made a few appearances 
and then quit. Manalo could not speak English properly so he 
needed an interpreter. Some Oriental mystics are able to raise 
funds this way with nary an English word on their tongues but 
their religion is an exotic one and a few listeners might put in a 
few dollars just to find out and experience an Oriental occult and 
dabble in it later. But a “Christian” religion founded by a self- 
proclaimed Messenger of God that claims all churches had been 
apostatized since the first century of our era must simply be out 
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After the War Manalo was bent on revenge. While 
geted Disciples of Christ for conversion. 

Manalo was normally a cautious man. Note how he 
would prepare the ground well in advance if the place seemed 
hostile. But in the US there was nothing to fear or be embar- 
rassed about if he failed. He was a total stranger. There were no 
Filipinos among the people he met that might spread the bad 
news. So Manalo strode forth boldly. He might have even inter- 
preted the non-protest in the raiding of Church of Christ flock in 
Pasig as the green light that he has indeed been anointed and 



American Christian missions were indeed generous. 
They built hospitals and schools. The Presbyterians founded the 
Silliman University at Dumagucte, which outside the govern- 
ment-funded secular University of the Philippines was only the 
institution of higher learning recognized internationally at that 
time. But money to build a palace of worship dedicated to the 
cult of Manalo? No wonder Manalo’s health took a nosedive af- 
ter this failed trip. The coming War was a god-sent convales- 
cence for the Fifth Angel of the East 

The War interrupted all evangelization of churches. In 
terms of infrastructure the INC suffered the least for they had 
very little before the War. In spite of the fact that the country w as 
still recovering from the War Manalo had his money to build his 
dream palace. He located it in San Juan town, a fashionable sub- 
urb of Manila, by the San Juan River. 

Manalo had his money. In 1948 there were 88.000 INC 
members and assuming 60% are communicants there are 52.800 
tithe-giving faithfuls. A wage earner at that time got P4.00 a day 
or PI .000 a year. The ten percent tithe for the entire membership 
would have come out to P5.280.000 that year, a hefty sum those 
days. Tuggy" says the palace cost two million dollars, four mil- 



Manalo tries raisisng funds abroad 8 1 




prestige. A taxi driver may not know where Central Bank was 
but certainly he knew the “palacio" of Ka Felix. The following 
decade saw a spate of cathedral building. Five by 19SS and three 
more by the end of the 50s. By 1973 the country was dotted with 
137 INC’s minaret-cornered churches. 



rs of the Corporation 

aback by the spate of building construction. It seen 
be a repeat of the Ora rebellion of the early 20s. M 
He agreed to share power. In a document perfected in the Ides of 

March of 1948 Manalo agreed to relinquish sol 

disposition of the church’s assets. While giving 

was introduced granting his power to sell, in 



cil" composed of Manalo himself, the Division Ministers, the 
General Secretary and the General Treasurer. Twenty-eight mem- 
bers signed including Manalo. 



« The leader of this threatened revolt was Tcodoro 
Santiago, the very same man who had brought the flock of Dis- 
ciples of Christ in Pasig to the INC fold in 1917 and Manalo’s 
trouble-shooter in the 20s. He had the same stature as Ora and 
had been very helpful in rehabilitating the INC after the Ora 



Then a surprise came in September 1952. The Amend- 
ments were “withdrawn”, after a lapse of four years? The Securi- 
ties and Exchange Commission appeared to have assented to such 
a withdrawal. INC's counsel averred that the Amendments were 
“presented” but not "registered" on “account of certain material 
discrepancies" the one-sentence withdrawal letter (without any 
supporting corporate document) said. What were these material 
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discrepancies? More importantly how can a "legal counsel" of 
the Corporation "withdraw" the Amendments? The same or the 
successor body of the one that caused it to be registered could 
only initiate such a withdrawal. 

Santiago was forced to quit the INC." Tuggy who inter- 
viewed him after said that Manalo did not himsclfbelicvc that he 
was the "Angel of the East". He went on to describe to Tuggy 
that Manalo "did not have a pleasant personality , that he was 
aggressive and cold and mabagsilT. Following Santiago's ex- 
pulsion there was a purge of many senior personalities. One of 
the last to be axed was Felix Pineda, thought by many senior INC 

Manalo had already developed a cadre of younger min- 
isters who had gained enormous prestige with the church-build- 
ing program. Nonetheless Manalo suffered another bout of ail- 
ment, or a recurrence of the old, necessitating a medical trip 
abroad in the year 1955. This was probably just aging. Manalo 
had not lost his appetite for combat In fact the last decades of 
Felix Manalo's life saw the fastest inter-decade growth, more 
than doubling from 1948 to I960, and nearly so from I960 to 
1970. That might look impressive but it must be taken in mind 
that the growth base in absolute numbers was 88,000. 

Expansion and Governance 

Before Santiago was expelled there seemed to have been 
an attempt to put down in writing how the INC was to be gov- 
erned. We have just noted the aborted Amendment to the Char- 

rior Constitution of the Chureh of Christ in the Philippines" 
signed by Manalo and attested to by Santiago in his capacity as 
General Secretary and by another stalwart. Federico Inoccncio. 




tics of officers and ministers including all members. This docu- 
ment is undated but presumably this was drafted before Santiago 
resigned, that is the year 1952. Attempts by Dr. Elestcrio* to 
have the copy he had on hand authenticated failed because 
Manalo would not give permission. This document might have 
also been fuel to the bubbling discontent. 

It appears that this “Interior Constitution” is the by-laws 
of the Corporation. And if it is why so late? Coiporations of all 
types arc required by law to adopt by-laws within required time. 
Yet this document merely reaffirmed all power to Manalo. But 
who adopts the by-laws? In the aborted Amendment the voting 
members were partly or wholly enumerated by name. The origi- 
nal articles of incorporation made no mention of voting mem- 
bers; neither was it defined in the aborted Amendment. Had this 
been duly registered Manalo would have been estopped from 
questioning it because he had voted for it as attested by the sccre- 



There is something intriguing in the wordings of the 
Amended Articles paragraph 5 which speaks of the administra- 
tion of the church “according to her by-laws now existing or may 
be adopted [highlighting supplied]”. Could it be that the attempt 
to incorporate the Amendments was prelude to enacting its by- 
laws. There have been no by-laws since 1914 as every senior 
INC men knew. Hence the phrase “may be adopted”, and the 
entire wording was face-saving for the demigod. 



The “Interior Constitution” speaks of an “annual con- 
vention" which is vested with the power to elect the “Superior 
Pastor", meaning the supremo of INC (otherwise officially re- 
ferred to as “Executive Minister"). Apin this important term re- 
mains undefined. Then there is an intriguing phrase that says that 
only two pastors (from the Division Bishops, the highest level of 
officers below the supremo) will be considerel for election. If 
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winnowed to only two? The mysterious document docs not say. 
Then finally, voila, the final selection from the two will by lot 
stated in this wise: ‘To any of the two candidates on whose favor 
the lot falls, will be the Superior Pastor". This manner of election 
is supposed to have been copied from Acts 1 : 23-26. Scripture 
critics may raise a point here. This selection by lot as described 
in the Bible was for the filling of the twelfth vacancy among the 
apostles, not for the election of a supremo or overall constitu- 



The Son also Rises 

The Stalinist purge assured Manalo that there yould be 

over On May 28. 1953 Eraflo, then age twenty-eight, was 
anointed crown prince with his election as “Successor in the of- 
fice of Executive Minister and Administrator of the temporalities 
and management of the estates and properties of the IGLESIA 
N1 CRISTO”. 

This election raises more questions than answers. Both 
Tuggy 21 and Elestcrio 21 say that the results of the election were 
filed with the Securities and Exchange Commission on April 30. 
1963, seventeen years after Felix Manalo died. Should a corpo- 
rate action, especially as important as the election of a successor 
and administrator, not be registered with the Securities and Ex- 
change Commission immediately, or by the very least, within the 



The document executed by the notary public says that 
the Minutes of the Meeting to effect this election were signed by 
fifty-nine ministers. Were they the ministers qualified to vote? 
Why were they voting on a successor when no by-laws say this is 

position of administrator (apart from the person of the Executive 
Minister) which did no 



before the Securities and Exchange Commission and received an 
answer. (See Appendix 6.) 

EraAo's election docs not appear to be in conformity with 
the “Interior Constitution** previously spoken of. Probably it 

much alive in 1953 and he could well manage the “election" of 

Securities and Exchange Commission affirming EraAo Manalo's 
election was not signed by any of the aforesaid fifty-nine minis- 
ters. It also spoke of the election of a General Evangelist and 
Administrative Secretary, the Right Hand man and a Left Hand 
Man of Felix Manalo, respectively. Both positions are not found 
in any by-laws of the Corporation. However their election car- 
ried enormous prestige within the INC and probably meant to 
squelch further rebellions and withal a sop to the high-ranking 
“elected" occupants. It appears that the aforesaid election was 
the culmination of the purge and its ratification. 

Of EraAo little can be said about him before he assumed 

He was bom on January 12. 1925. the fifth chfld of Felfcand 
Honorata de Guzman.. He was described by some as a reluctant 
heir apparent but the Messenger of God pressed on the unprepos- 
sessing EraAo for a dynastic succession to insure the continuity 
of his cult after seeing two rebellions led by his most trusted lieu- 
tenants. He had been enrolled at the St. John’s Academy in San 
Juan, a Catholic High School run by the Dominicans (the INC 
docs not run schools and has only lately put up a theological 
seminary when it acquired its Diliman estate), near the site of the 
INC palace then went on to study law but switched to the minis- 
try of his father’s church. He was groomed for the top job by 
making him the general treasurer of the INC and circulation man- 
ager of their Pasugo Magazine. To beef up his credentials in the- 
ology he authored a sixty- four-page pamphlet entitled. Chris I 
God. Investigated— False. Apart from its wonted combative style 
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and that the author was the future Executive Minister this sparse 
work hardly registered in the minds of the faithful. 



In 1955 EraAo married Cristina Villanueva, from an INC 
family in Laguna province, at a ceremony indulgently described 
by Tuggy^ as something befitting royalty. EraAo's position as 
heir to a vast financial empire and a loyal voting flock no doubt 
made this a notable social event. As in the funeral of the Risen in 
the East Angel eight years later the big-name attendants were 
mostly politicians eager to get the vaunted bloc votes of this bur- 
geoning cult. EraAo had a reputation of a playboy. In the sixties 
he was seen at nightclubs in the company of prominent national 
politicians. There was a shocking well-publicized incident where 
a shooting took place at one nightclub along Roxas Boulevard 
involving an assassination attempt on a politician who was shar- 
ing a table with him. It might have been very politic of EraAo to 
be seen among politicians of national prominence. The idea that 
he could deliver bloc votes had to be nurtured. There have al- 



In the sixties many glib newspapers columnists wrote in 
their gossip-style columns of the multiple million votes that INC 
could deliver. The INC total membership in I960 was just a quar- 
ter of a million. Today columnists of the same tripe speak of up- 
wards of five million INC memberships. The total as of now, 
validated by the figures of the pollster Social Weather Station is 
1 .700.000, which near-tallies with the Census count. (See Annex 
2.) Its total voting strength is half this number. In the 2004 elec- 
tion a quarter of the INC who voted did not follow the word of 
god. 



Nobody expected Manalo fils l 
the Fifth Angel but he did prove himscll 
man, which is what the cult needed by 



the decade of the sixties. 



I rebellion. 



The Son also ns 



INC had grown impressively over its eighty-year exist- 
ence but we must bear in mind that it started from a zero base in 
1914. In ca. 1930 there were about twenty-five thousand mem- 
bers and that doubled toward the end of the forties. This dou- 
bling repeated itself from the mid-fifties to 1970. Since then, in 
thirty-four years, it tripled. In terms of percentage of the popula- 
tion. as shown below,, it has grown impressively as well. How- 
ever its most robust growth is in the sixties and seventies and in 
the last decade its growth in terms of percentage of the popula- 



Post-War growth of INC members and 
their percentage of Philippine population 
M8 88,000 0.3% 

>54 200,000 0.87% +0.67 

>60 270.000 0.98% +0.11 

>70 475,000 1.3% +0.32 



2000 



1,763,000 



2.3% 



Affiliation of Filipinos by major religious groups in 1970 and 
in 2000 per Census (see Annex 2 for details) 

In 1970 In 2000 Inc/Dcc 

INC 1.3% 2.3% +1.0% 



6.8% 



5.1% (not mentioned as such) 
(nonexistent) 2.8% 

5.1% 5.1% 



(♦1.7%) 

+2.8% 

3.4% 

n.c. 

-2% 



One may be tempted to think— and the INC stalwarts 
and faithful members would like you to think so — that they arc 
the fastest growing sect. Not so. The Evangelicals are. They 



88 Angel of the East 



account for 2.8% of the population against 2.3% for Manalo's 

denominational and they include also the followers of the many 
lelc-cvangclisls. However, some Classified as Evangelicals arc 
better liturgically organized and theologically more rigorous than 
the INC. 



Much has been said about Felix Manalo’s "charismatic 
character"? Was he really one? From the sparse account given to 
Tuggy" by Manalo's intimate it appears that he was hardly one 
Tuggy calls him charismatic because it fits into the leadership 
categories of Third World churches that he and other church 
scholars have been studying. There is no evidence that he was a 
spellbinder, one but not a necessary attribute of being charismatic 
He was argumentative, definitely; combative, fils him to a tec. 
That is not charisma. What Santiago told Tuggy that he did not 
have a pleasant personality tells a lot about the man*. 

He is like an insurance salesman who oan gather a group of people 
to sell policies for him, no matter what the reputation of the com- 
pany is. Definitely he was an expert at motivating people. These 
types of people operate in especially a Third World setting. And 
many of them are successful. Just take a look at pyramid schemes. 



Every member is an evangelist is the unwritten motto of 
the INC. That is how many iterance salesmen operate They gel 

tells him: get the buyers of those policies to sell for us. 




Proselytizing zeal 
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Position of various creeds on 



Proselytization and Fundamentalism 




Literal belief in Book 
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QUO VADIS MANALO? 



The INC I 






ricntalizcd Gothic architecture of their churches, their logo 
which prominently displays a replica of the Philippine colors and 
their services which are done in the vernacular, mostly Tagalog. 

ras and the language of their Pasugo pub- 






) a huge bulk of their Visayan followers who remain stub- 
bornly resistant to the Tagalization of their culture. To rise up the 
cult’s hierarchy, however, one must be fluent in both spoken and 
written Tagalog otherwise he would not understand all the nu- 
ances of this creed and he could not be shuffled to 
ments, which is always likely. After two rebellions 
pere and fils are wary of any church senior who might develop 




INC has grown phenomenally from undoubtedly a small 
base. Nonetheless it can now be called the church with the sec- 



ond largest denominational mcml 
man Catholic Church accounts fc 
topography of church affiliations r 



r eighty percent the 
ns skewed. The largest of 



: in forty of the population.* 



To understand how the INC has grown and divine its 
prospects for the future let us go back to the roots of INC. Tuggy 
has relied heavily on the analysis of African churches done by 
such church scholars as Yinger, Troesltsch, Barrett and Sunkler 
and he tries to fit Felix Manalo into the topography of what he 
calls “indigenous churches of the Third World".” After sifting 
through the literature on them done mostly by the said scholars 
Tuggy says that there are basically two type of church leaders of 
the Third World, the "chief type” and the “prophet" type. The 
chief type is a traditional chieftain who dons the garbs of a church 
leader and establishes a church independent of the ones brought 
in by missionaries. While his church remains basically Christian 

changes in the rituals such as baptism and the mass. They may 
incorporate traditional beliefs (such as native healing practices) 
but not beliefs that run violently against Christianity such as po- 



A prophet type is one that is founded probably by a 

pastor. It is essentially an act of secession. Just as it was with the 
INC. The prophet has a few scriptural “discoveries" or re-inter- 
pretation that conforms to cherished indigenous folk religious 
practices. This is not the Manalo path. Manalo was a tiptoe-out- 
of-the-door secession from the Church of Christ and even appro- 
priated their name. Later Manalo simply inserted himself into the 
scripture withal to quell a rebellion and justified this insertion 
with citation of “supportive" scriptural passages, which are noth- 



Since Tuggy cannot fit the plebian Manalo nor find in 
him a gifted seer he devises a third type which he calls “cacique" 
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type. Tuggy cannot call him a prophet type because his INC lacks 
the indigenous roots, sociological origins and ritualistic flavor. 

head of a cult. Calling him a “cacique" leader is indeed apt in the 
Philippines. The word “cacique” originally applied to a native 
landlord or land intermediary. Manalo is indeed a “cacique” as 
curently understood in the Philippines, a dispenser of favors, 
whimsical, secretive, dictatorial, a Sicilian “man of honor”. 



Tuggy’s categorization (although maybe helpful in un- 
derstanding African churches) is unhelpful and in fact ignores 
the roots of Manalo. which is not indigeneity, but in niche-llnd- 








The Seventh-day Adventists was a creed born out the 
disaster of the Millerite Adventists whose prophecy of the Sec- 
ond Coming failed to materialize at the appointed date. This was 
at the second wave of America's Great Awakening. The rescuer 
was Ellen White and her coterie. She had the gift of a seer with- 
out having to resort of high-roller prophecy. She revised the 

merely the start of “Investigative Judgment", a phrase that could 
mean anything. She and her friends prefixed the expression “Sev- 
enth-day” to focus on the import of the Sabbath (which was to 
be Saturday, really the day of prayer per old Jewish reckoning) 
and away from failed prophecy. 
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The Seventh-day Adventists anchor much of their be- 

but no matter. Manalo took the cue from them — the technique of 
identifying a real historical event with a Biblical prophecy. What 
if he was the fifth Angel from the East? Ellen White, who came 
from a poor family and chronically suffered from bad health, 
was a human dynamo. She who could leave her children in the 
care of friends while she spread the word with her equally frail 
husband, as Manalo did in his early INC-building years must 
have been his model of an indefatigable proselytizer. Finally. 
Manalo took the cue of being God’s messenger from Ellen 
White, but Manalo took a bigger step. He was God’s Messenger 
spelled with a capital M. and the biggest leap of all: the Fifth 
Angel Rising from the East. 
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plagiarism. Manalo spread his creed by word of mouth among 
the unlettered. That was slow, by American yardstick, but did 




Manalo could not match Ellen White's "visions", even 
if he wrote in Tagalog, which could have been put in written 
form to be propagated by his ministers for the illiterate. He de- 

himself as the Angel of the East. There was a fellow in America 
who did something like that of which we shall speak of later. 
Even plagiarism needs some imagination and there was a dearth 
of material to plagiarize anyway for the new prophet to rummage. 

In place of Ellen White's recurrent “visons” Manalo had 
just one, when by his own account, unbeknownst to anyone but 
narrated to a few much later he “closeted himself for a number 
of days and came out with the idea of his own church. The Mes- 
senger of Ood notion came in six yearn later when there was a 
schismatic contest. 



One reason Manalo went to the States was probably to 
look for materials to plagiarize but he lacked the intellectual 
equipment to do so and he lacked Ellen White's verve. He sim- 
ply came back with his phony claim of having attended the pres- 
tigious Pacific School of Religion at Berkeley, California and 
tried to embellish his “attendance” with anecdotes of his experi- 
ence with his “classmates". This school is actually a graduate 
school and how Manalo came to pick it as his “alma mater" re- 
mains a mystery. One of Manalo's problems with the Methodists 
and Presbyterians had been his lack of schooling, which did not 
qualify him entrance to their school for preparing pastors, the 
Union Theological Seminary. The Presbyterians sent him only to 
the Ellinwood Bible Training School, the equivalent for a voca- 
tional school, for rousers. evangelists and church factotums. Thus 
Manalo's claim that he had been a pastor of either denomination 
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or of the two he joined later is most likely, in the absence of any 

his four affiliations is very likely— like his attendance of the Pa- 
cific School of Religion— just pure fabrication. 

Ellen White’s American territory had been crisscrossed 
by evangelists of all tripe and her audience were already jaded. 
Still her “visions” had some appeal, a scent of freshness.^ whiff 

brimstone rhetoric and coming as it did with the second wave of 
the Awakening. The idea of a woman evangelist in a field that 
had been dominated by men— and some men of questionable re- 
pute-might have also helped her. When the Seventh-day 
Adventists arrived in the Philippines the creed had shed much of 

sion was also helpful in gaining acceptance as a main stream 



Manalo’s association with the Church of Christ (Dis- 
ciples) had happened earlier than with the Seventh-day Adventists 
and a lot of his religious doctrines came from them. The immer- 
sion ritual fascinated him, probably because of its highly visible 
divergence from the Roman Catholic ritual. Then there was the 
novel (to him) non-affirmation of the Triune doctrine. But then 
he later joined the Seventh-day Adventist which is Trinitarian. 
This is not a sign of Manalo’s disaffection with various Protes- 
tant creeds, as the INC publicists proclaim, but more of a sign of 
Manalo’s rank opportunism. In fact, today, the INC plays up 
Tagalized Trinitarian hymns in its regular service (the use of the 
English original would be a dead giveaway), proof that the INC 
ecclesiology is a crude paste- up job done by INC Bible illiterrates. 

Because Manalo was not properly schooled he was un- 
aware of the origins of the Church of Christ. Originally it was a 

worship, not to found a sect, much less a cult o 



of highly personal- 
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istic leadership. What Manalo f 
anathema of the church whose i 



was a cult, which is very 
: had appropriated. 
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Of Birds and Far Off Isles 




We have spoken of the East earlier in Revelation 

East must refer specifically and exactly to the Philippines, h 
is the idea of the rustic fellow from Taguig: 



(the Far East, spoken of in 
not Christian and the south 
nly place referred to is the 



Philippines. But Spain brought Roman Catholicism, which 
Manalo is eternally at war with. So how does it square? And 
Manalo built his cult from the fag-end of the teachings of Ameri- 



Apart from this whimsical geography the other impor- 
tant doctrinal anchors of Manalo's cult arc some sparse disem- 
bodied lines from Isaiah given equally fanciful meanings: 

24:14: They shall lift up their voice, they shall sing for the 
majesty of the LORD, they shall cry aloud from the sea. 

24:15 Wherefore glorify ye the LORD in the fires, even the 
name of the LORD God of Israel in the isles of the sea 



s %i 
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Chapter 24 speaks of the desolation of the land of Judea 
at the hands of the Assyrian invaders, who despoil the northern 
Kingdom and exact heavy tribute from the rest (ca. 745 BCE). 
The places spoken of in this chapter cannot be any other place 
but Judea for other lines speak of vineyards and gleaming grapes, 
not coconuts groves and carabaos that would have been more apt 
for Manalo's Taguig. Manalo had not even read the entire Chap- 
ter to grasp its import. He was acting like a cultist chief at Mount 
Banahaw fishing out phrases from the Bible that he could use to 
bring in a flock of uneducated untermenschen. 

line just preceding it. to which it is entwined. The translation 
used by the Roman Catholic Church goes just a little differently, 
mostly style, and reads: 

Therefore in the easl give glory to the Lord, in the 
coaslland of the sea. to the name of the Lord, the God of Israel. 

Biblical accounts that Israelis were a sea-faring people 
is found in the Second Chronicles. The isles spoken of are not 
just any fortuitous specks of land amidst water as Manalo dishes 
them out in his Pasugo but destinations of voyages and entrepots. 
The Roman Catholic translation gives no succor to Manalo be- 
cause it has been known that in Solomon's time sea voyages were 
made from ports located in the Gulf of Aqaba to the Horr^of 

Those places were certainly to the “east" of the prophefs refen 

Because navigation before the sextant, compass and the clock 
were invented was done by reckoning familiar coastland. Here 
there are references to specific places and leaves no room for 
Manalo's wild conjectures. 

1:1 7 Then went Solomon to Esion-geber. and to Both (Elath. 
the present seaport at the Gulf of Aqaba), on the seashore in 
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a way out for Israel. His often hectoring style makes him a favor- 

The Babylonian Empire not only vanquished the 
Assyrians but the new conquerors extended their rule to the en- 
tire Judea. Jerusalem was sacked in 586 BCE. Many of the in- 
habitants were forced to move to Babylon. The Jews were not 
however enslaved as commonly thought of but many of them 

“citizens" of the Babylonian Empire. 

Still the lament over the lost glories of the days of 
Solomon persisted especially among the priests whose power and 
prestige had greatly diminished. The new power rising in the east 

Empire. Here was the “raven of the East", Cyrus of Persia, who 
would do God's bidding. Raven he was if the Biblical depictions 

Jews from their Babylonian captivity. 



of the Persian empire and the end of Babylon."" 



lines from Isaiah that confirm it: 



44 28: Thai sailh of Cyrus. He is my shepherd, and shall 
perform all my pleasure: even saying lo Jerusalem, Thou shall 
be built; and lo the temple. Thy foundation shall be laid. 



45: I Thus sailh the LORD lo his anointed, lo Cyrus, whose 




making the theological point that God was at work in the rise 



Persia, “the far country" 



l of Babylon. Here ; 
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will loose the loins of kings, to open before him the two leaved 
gates, and the gates shall not be shut 

Without knowing the context of these lines Manalo 
nonetheless loved to allude to himself to the “ravenous bird" to 
spike up his combative pose and buttress his equally spurious 
claim that he was the Fifth Angel. Note how Manalo appropri- 
ated the expression “right hand" in appointing his trusted hench- 



Cyrus, a pagan king, was anointed by God. to be his 
instrument? Perhaps Christians should ponder this point. Maybe 
it is the same way that Stalin was anointed (by whoever, although 

with this thought) to stand the repeated onslaughts of the 
Wehrmaeht and thus save Western Civilization from the Nazis. 



Adventist Roots of Manalo 

If the INC were a ship it can be said to be one whose 
superstructure had been bolted by sections over its many voy- 
ages onto the hull and keel of the Adventist Creed. No other de- 
nomination has put so much of its faith in prophecies of the Rev- 
elations as the Adventists. 

The Adventist Creed was bom at the crest of the second 
wave of America’s religious awakening when a farmer by the 
name of William Miller from upstate New York who took fancy 
at Biblical prophecies. To whet his curiosity and get others inter- 
ested in what he had been making out of them he joined the Bap- 
tists, the most aggressively proselytizing and fundamentalist de- 

three big denominations since colonial America. 



diller didn’t have to go 
he had figured out the 



very year of the Second Coming. In 1828 he had confidently 
predicted it would be the year 1843, “through interwoven proph- 
ecies”. He was not founding a new denomination thinking that 
his prophecy would unite all others. But when his prophecy failed 
some of his followers picked up the remnants and became an- 




Miller’s prophecy got a boost from the financial Panic 
of 1837 when the value of paper currency came into question. 
Surely Christ would return and set things aright. But more than 
just anxiety was needed to propagate his idea of the Second Ad- 




When the first month of the prophesied year of 1843 

(he had previously used only 360 days to calculate a year) and 
declared with somnambulistic certainty that it would happen be- 
tween March 2 1 , 1 843 and March 2 1 . 1 844. When the latter day 
passed without event Miller confessed his error but a follower 
gave him reprieve of seven months and ten days citing a Biblical 
passage. The Great Disappointment finally came. 





iitmm 




Lamsa is a proclaimed believer in the Nestorian Creed. 
There would be nothing wrong if the INC manifests that it is part 
of that creed but most of the time it follows the Western Church 

nourishment of the Adventist credo). It is only when the INC is 
cornered with an inconsistency that they resort to scrounging for 
other purported Biblical references, or failing to, give Biblical 
passages a spin. The INC finds comfort in Lamsa not so much in 
direct supportive arguments but in the manner which Lamsa gives 



Lamsa’s spunk and knowledge of Biblical times, which, how- 
ever, Lamsa greatly exaggerates, and is often just plainly wrong. 
Some ministers who have left the INC point to the many incon- 
sistencies of the INC doctrines. It appears that their collection of 
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and whoever fell by the wayside had to take solace with the Sal- 
vation Army or the likes. Socialism was and still is a dirty word 
in America. And now even liberalism is getting to be one. 
Whereas the older denominations were founded by educated men 
well grounded in theology and the classics the newer denomina- 
tions were founded by mostly hustlers, and now by political ma- 
nipulators who want a slice of the action along the Beltway. (Re- 
fer back to page 89 for comparative positions of creeds and cults 
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One way of looking at INC is to ask the question why it 

It has certainly put a lot of money building its cathedrals and 
with them it does manage to project an image larger than its mem- 
bership of 1 .763,000. 



The sixties and the seventies were its real take-off years, 
half a century after its founding. At the death of its founder the 
INC had a membership of 350,000. Millions mourned his death, 

been reported in by these same newspapers never seemed to have 
materialized at the polling places. Only the Census Office does 
the prosaic task of counting the professed creed of people and 
somehow the newspaper reporters never pay them a visit 



Manalo had the prescience to build his San Francisco 
del Monte cathedral, in Quezon City, where his casket came out 
of, at a highly populated and accessible place. His followers 
might have had difficulty looking for his San Juan palace and 
marshalling a crowd in those cramped quarters was problematic. 
It was completed just before his death. His life plan, paid for by 



mostly poor INC members, paid ofT. His pantheon in heaven was 
thus assured. 

The Seventh-day Adventists have less than half the num- 

tics. They have schools, hospitals and medical missions that round 
their image as caring Christians. 

The Seventh-day Adventists (SDA) came at the tail end 

selves at the first decade of the American colonial rule. Even 
then they had a slow start. Here is how they successfully estab- 



Arriving a couple of years after the big nine missions. 




The INC hardly grew before the war. The rapid expan- 
sion of the INC in the sixties and seventies might be attributable 
to the cathedral construction and aggressive proselytization. 
Sanders is particularly impressed by the INC cathedrals: 
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The Seventh-day Adventists' early gri 



English were avid readers of SDA-provided materials at that time, 
expensive. The SDA has an excellent publishing house. 



INC grew rapidly after the War. It grew more robustly 
in places where it has been established before the War. It has its 
growth share in the newly populated areas of Mindanao is not at 
all impressive. The Protestant missions established in early colo- 
nial times chalked up more adherents via their migrant flocks. 
The upshot is a less Catholic Christian Mindanao. 



The SDA has less than half of INC membership but INC 

class going on the upper level where as SDA place of worship 
has been established INC cannot make any headway. More so if 
there is an SDA hospital or educational center. The INC has none 



There are two other religious groups that should be 
looked at in weighing the growth prospects of INC. Let us take a 
look at one of them first, the Mormons. 

The Church of Christ of Latter-Day Saints otherwise 
known as the Mormons started sending missionaries in 1962 and 
in a few years they started building their chapels. Curiously this 
creed started by calling itself the Church of Christ but an adviser 
of its founder, Joseph Smith, told him that appending the expres- 
sion "Latter-Day Saints” might be more fitting and more distinc- 

formed one after another. Moreover, there was already a “Church 
of Christ", the followers of the Stone-Campbell Movement. Mor- 
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mons. according to Smith, is an Egyptian icon that suggested the 
discovery and existence of his Tablets of Revelations. 



The Mormons have a strongly more cultic image than 
the SDA but over the years, owing greatly to the success of some 

this cultic image recedes. Like the INC and the SDA the^ have 
so many verboten dishes and drinking coffee is forbidden. At 
least the SDA issues bulletins on why some foods are more 
wholesome than others are and better for one’s health. The Mor- 
mons are quite capable of adjusting to the times. In the beginning 
their creed declared that the black person has no place in human 
society. When the University of Utah (the State where they are 
most numerous) could not win any basketball game a new Tablet 



pines, not the INC market so that the two creeds are not in direct 
collision. But, however, an upward mobile INC can easily con- 
vert to Mormon and unlikely the other way round. The Mor- 

side, in very rural places, too. The Mormons, moreover, have 
developed a cadre of native "Elders" who are now reaching down 
the socio-economic ladder, which is the market of the INC. The 

vation helps erase the image of their religion as a polygamous 
cult. It also facilitates rapport with targets. Often introducing 

or a new way of thinking, to a family is best done through the 
distaff side. Mormons have a only a tenth of the INC numbers 
but growing in percentage at nearly twice INC’s last thirty years 
rate, which is 3.7%. 



The greatest threat to have emerged against the INC are 
the Evangelicals. They are not a single denomination. For the 
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purpose of this examination, which is not devoted to the minu- 
tiae of doctrines, we shall lump the Pentecostal s* and indepen- 
dent Charismatics with them and simply call all of them 
Evangelicals. Started only in the early seventies it has outstripped 

nual growth rate at slightly over five percent. 
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Another colleague. Terry Williams, has been involved 
in church planting in a Quezon City squatter area. Visiting the 
community three to four times weekly, for four years he had faith- 
fully attempted to befriend residents and share the gospel in both 
word and deed. One day an INC worker (who had never been 
seen in the area before) came up to him. Terry was rudely told. 

• This is an Iglesia ni Cristo area. You must leave, or l^will be 

community trusted Terry by this time, and offered him their "pro- 
tection." The INC worker was told to leave. It is apparent from 

cal missionaries. Missionaries are actually viewed as a threat.” 
The key to religion are changes in society. We shall place 

turn of the twentieth century the SDA zoomed past the other 
American missions because they had the image of modernity and 
successfully projected it. The SDA is not a modem creed, if we 
mean by modem a liberal-secularist-ecumenical tendency. It is 
still hobbled by its past cultist image. Most mainline Protestants 
except the Baptists are more modem in outlook. 

The immediate post-Wat years saw the rapid expansion 
of cults in America, which not long after burst overseas. Religion 
has always been America's best export, requiring the least pre- 
positioned infrastructure. Three were especially active, the SDA. 
Jehovah's Witness and the Mormons. In the Philippines, the SDA 
merely resumed its pre-War modest growth. The Jehovah's Wit- 
nesses made rapid inroads into its natural constituency. Its cut- 
ting edge are its pamphlets. Awake, peddled by its believers in 
sidewalks, parks and public places. Its well-illustrated cover fea- 

deprived” it has some compelling logic and docs not preach 
merely to the converted, which is the major drawback of the 
INC's publication and broadcast. The Jehovah's Witnesses have 
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now translated it into all the major Philippine languages, an edge 
over the Tagalog only (recently with an English version) of the 
INC's dull-looking Pasugo. The Witnesses exaggerate their num- 

numbers at 3*80, 000. * ’ S PUt$ ' C ' r 



The Witnesses do not have to say over and over again, 
unlike the INC, that their cult is the only way to salvation. It is 
subsumed in the messages of their publications. Using publica- 
tions is something the Witnesses learned from their mother creed, 
the Seventh-day Adventists. 

The Mormons (who first proselytized only in English) 
first made their pitch to the middle class, particularly govern- 
ment retirees (who, of course, had a good grasp of English) who 
had all the time to listen to their doctrines, then turned them into 

the lugubrious eschatological message of the other cult, which 

America. It helped too that some Mormons in America have been 
visibly successful in business, government and industry. 



In comparing the various creeds it is essential that their 
images to the general public be evaluated. The image of the INC 
is staid. Its combative pose especially as accentuated by its tele- 
vision station, Net 25, does not help. The image of a caring orga- 
nization is all-important for a religion. INC may have difficulty 
remedying this because of its doctrinal position that outside its 
cult there is no salvation. The Roman Catholic Church once held 
on to this and it did not help. Today the Roman Church is more 
ecumenical in outlook. The INC holds on to its unlermenschen 
outlook of “ We/They". 

The INC shows footages of its members visiting poor 
communities and distributing goodies and of course their Pasugo. 
This all looks dijd vu because politicians and officials do the 



footages show the INC spread out, especially overseas. And. of 
course, they never fail to show the deification of Era/lo Manalo. 
The message, especially the last, is that we are powerful, we are 
influential and if you have a problem with the authorities we are 
in the best position to fix it. very appealing to the underclass of a 
soft state. Maybe the INC is preaching to the converted, though 
this admittedly has a function from the viewpoint of an INC ad- 
ministrator: to keep them in instead of quitting. 

Their television staple is a two-men (and emphasize 
men) format where the two toss a subject back and forth, most of 



the time about doctrine. Viewing it is like watching a tennis match 




The INC might have a staid image but that might be what 
appeals to the segment that it is aiming at Felix Manalo would 



never have dreamt of a church with a lot of members, which are 
more loosely bound to each other than his. He is too well aware 




members to hold on to its image most importantly as a power 
broker, and to make up for attrition losses and losses due to disin- 



untermetuchen outlook. Note the penchant of the INC to exag- 
gerate their numbers beyond all proportion. 
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vive as what? Other small denominations do not tell their flock 
how to vote. The unspoken presupposition is that the INC must 
remain a power broker in order for it to survive in the way that it 
is known today. The image that the INC is a power broker and 
can fix things up for its members is also an attraction for mem- 
bership. But in the still largely familistic values of which perme- 
ate Philippine society today there are other less entangling ways 
to do it. 



Manalo's strategy is still to make his INC all things to 
all his followers. His exclusivistic path to salvation harks back to 
bygone times. He is a jealous god. He does not allow his follow- 



In accordance with the cultic mould and its Colorum in- 
spiration that his sect must be all things to all its members Manalo 
forbids his followers from joining labor unions. His INC, unlike 
all other main line creeds, cannot be part of a pluralistic modem 
society. He wants to replace man’s loyalty formerly reserved in 
bygones times to their patron wi ' 



The fascists of Europe created an ideology that would 
re-create a mythical past world. Manalo cannot hope to capture a 
government with a fascist creed but he hopes to be a permanent 
influential power player for as long as the Philippines remains a 
soft state, which the Philippines will be for several decades un- 
less there is a collective will led by intelligent and committed 
Filipinos to do away with their flawed past. 

Like his father before him this Manalo frequently draws 
inspiration from America— not the America that inspired the 
world through its ideas of freedom, liberalism and pluralism but 
the "new" America dominated by Christian Rightists and profit- 
hungry plutocrats. The INC never fails to pick up and justify in 



their publications and broadcast media news clippings about the 
position of the Christian Right in America in politics. 

Most Evangelicals belong to the right wing of churches 
in America. The right wing has become more muscular not only 
in politics but also in many social issues particularly on the re- 
productive rights of women. As they receive hefty funding from 
plutocrats they show sublime indifference to concerns about the 
environment and issues affecting Third World-First World rela- 

ing the third, perhaps, the fourth religious Reawakening of 
America we are seeing a secular decline in membership and 
church attendance of the liberal/left churches. Perhaps they suf- 
fer from the lack of issues that generated much activism in the 
sixties as Christianity itself is distilled out into complex, often 
abstruse issues, that And no correspondence in the religion of 
old. The World Council of Churches, which was very active in 
supporting anti-apartheid, was largely a European affair. Other- 
wise Evangelicals find the “faith-in-faith” pose of the Eisenhower 
halcyon years enough spiritual sustenance. 

Some Evangelicals (and the Jehovah's Witnesses) push 
an apolitical agenda to the extreme, like non-participation in poli- 
tics and abstention from voting at the polls, the justification be- 
ing that only the kingdom of God can set things aright. That is 

Evangelists appear modem. They have many informal meetings, 
done in houses, with a lot of singing and outdoor activities. This 
is especially attractive to the youth. 

The Evangelicals have not always been conservative. 
Evangelism has a checkered history and Evangelicals have been 
struggling among themselves to fight and define the soul of Evan- 
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The INC has a youth corps too but like its elders it suf- 
fers a staid image. It is over-directed by the INC central planners. 
The young like to do things with a great deal of spontaneity. The 
central office exercises the same tight control over in so-called 
association of married couple known by its Tagalog name Buklod 
Ng G intong Layunin. It is not quite like the Roman Catholic's 
"Couples for Christ", a forum for discussion of issues, which has 
some degree of autonomy and can set up their own agenda and 



e of INC the married couples' 

from the central authority and members arc encouraged to report 
acts of backsliding, even of ministers, who might be entertaining 
thoughts of rebellion. One of the capital offenses of an INC mem- 
ber is to be “self-willed”, which ' ' 



to the offense of entertaining “bour- 
pnrase self-willed itself has no Diblical 
Jo probably picked up the phrase from 



"What a self-willed child," when referring to unruly children of 
their flock whose cultural antecedents they were not familiar with. 



Some Evangelicals as we have said get into a lot of sing- 
ing. Although largely devotional they try to do it in the folk style 
of the sixties and even into jazz, which sounds a bit phony be- 
cause it lacks the earthy irreverence of the blacks and their praise- 
god message is tiresome. The INC style is done in monotone, 
broadcast over their television station, with the heavy-handed 
message of undying praise of the Messenger, that is Felix Manalo, 




ing out with a modem message. The 
rm because they, for all their dema- 
ttter stage presence that the two-di- 
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Modernity and the Youth Culture 



In the sociology of religion the role of the youth plays a 
pivotal role in the future of any creed. This is especially true in 




Writers of popular literature frequently speak of a youth 
culture without however bothering to define it. Sociologists look 
askance at the use of such facile phrases. So we ask, is there a 
youth culture? 



In the propagation of competing religions it might be 
useful to find out if there is one. Creeds have changed over time. 
They may speak of their immutable truths but at any given time 
the emphasis might be on this or that portion of the gospel. One 
obvious development, which is found in Western Europe, is for 
people to simply drop out of organized religion, become agnos- 
tics, atheists or unattached believers. (See Appendix 1 .) 

In a superficial way it is easy to see how the youth be- 
have differently from elders. But do these differences translate 
into behavior toward religion? At what point does youth cease to 
be youth and becomes part of the established elder. 



People do not enter into a creed as free agents. They are 
bound by tradition, by frunily, by relations. In traditional societ- 
ies these are iron binds. But the pure traditional societies have 

The characteristic of youth is that (1 ) they go with their 
age-cohorts, (2) they are in search of so-called “role-models”, 
and (3) up to a point, they like to try things different from their 
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commercialized sports spout models. Most of them are irreligious, 
however, and this may be one factor in making society more secu- 
lar, or giving parents a residual role in religion, if they take reli- 
gion seriously themselves. 



models. Youth may try to do things differently but lots of it is 
pre-patterned by age-cohort influence and by mass media. Avail- 
ability of cell phones could accentuate this influence. Except for 
upied and some pre-occupied with 




The Word in the World: 



i critic of Evangelism has this to say in 
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many ways biblical faith is not” 



Evangelicals. They do not fall under a single denomination and 
still basically a movement, although some have become one. The 
center of gravity of Evangelicals is to the Right, sometimes go- 
ing into the extremes but some Evangelicals (in the United States 
at least), decidedly the minority, have become advocates of femi- 

concerns. For the bulk of Afro-Americans the political agenda. 

The basic tenet of Evangelism remains the inerrancy of 
the revealed truth, but of course, that is open to interpretation. 
The extreme right, which includes a number of Evangelical Bap- 
tists* inerrancy means literal interpretation of the Bible, includ- 
ing as far os belief in Creationism. 



The Challenge of Evangelicals 



The author of this passage form I Vikipedeia lakes a san- 
guine view of Evangelism: 




The above proffered "future” definition of Evangelical- 
ism is slippery. Historically there had been evangelical forefronts 
within denominations, or prominently identified members 
thereof, particularly among Methodists (and Wesleyans) in the 
1 9* century. UCCs and enlightened Baptists, who were active in 
the aforementioned worthy causes. Evangelism as we know of it 

to tlw fore as a reaction to church liberalism and the failure of a 



But the main attraction to Evangelism is not doctrines 
but style. They require so little doctrinal knowledge and church 
discipline from their members. Evangelism in a sense is a depar- 
ture from age-old Puritanism in America. Evangelicals have been 
repeatedly criticized for lack of intellectual depth but that doesn't 
matter in a me-too generation, which is also gaining adherents in 
the Third World. 

In the Philippines there are a number of homegrown 

slapped together while grooming themselves for the TV camera. 
Some of them such as Brothers Eddie Villanueva. Mike Velarde 
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and Wilde Almeda arc quite well known to the Filipino public. 
As they sense power in their hands they have been tempted to 
make forays into politics by endorsing candidates or running for 
office themselves. Whether or not their followers, who are more 
difficult to identify than the INC members, go to the polls as 
instructed is difficult to gauge. Like the INC they have exagger- 
ated their numbers. The native cultic Evangelists make their pitch 
largely on miracle healing. 



But the one giving the INC most trouble is Elisco F. 
Soriano, better known as Brother Eli, of Ang Dating Doan (The 
Old Way). He bashes the INC in the manner the latter has been 
taunting the Roman Catholic Church and his followers endlessly 
point out the many doctrinal errors of the INC but especially their 
practice of voting in bloc. According to ajournalist-watcher" of 
Soriano his personal appearance on stage and on TV is more re- 
laxed than the tense combative INCs and has better rapport with 
audience than the plastic INC men. His roots are with the old 
group of Teofilo Ora and Nicolas Perez who seceded from 
Manalo in 1 922 and formed the Iglesia Verdadero de Crtsto (The 
True Church of Christ). 



Not long after there was a falling out between the two 
and Perez formed his Iglesia ng Dios Kay Kristo Hesui, Haligi 
at Suhay ng Katotohanan. It was here where Brother Eli found 
his calling. Many members saw great promise in the young man 
and believed him to be the eventual successor of Perez When 
Perez died in I97S Brother Eli was not named successor but one 
Levita Gugulan, who was largely unknown in the organization. 
Soriano's allies also capitalized on the fact that Levita was a 
woman and therefore “Biblically ineligible" to lead a church. 
Brother Eli was still working within to replace Levita but the 
latter got wind of his campaign and excommunicated him, forc- 
ing him to form a new organization which he called Iglesia ng 
Dios kay Kristo Hesus, Haligi at Sallgan ng Katotohanan but 
Levita contested the use of this name and won it in court. Brother 
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Eli was thus forced to fashion a new one which is the current 
one: IglesiaNI YHWHatni YHWSA HMSYH (Church of YHWH 
and YHWSA HMSYH), known better by its short name, Ang 
Dating Doan. Levita's faction, on the other hand, has not been 
heard of by the public. 



Evangelicals do claim ancient roots. Being "resto- 
rationist” has still a widespread appeal in the Christian world. 
But they do not claim as Manalo does that the Christian churches 
have been apostatized since the first century of our era. While 
other established mainline Protestant Christians simply laugh olT 
Manalo’s preposterous claims of special appointment by the Lord 
the Evangelicals have gone at lengths to point out his doctrinal 



The Evangelist appeal is worldwide and the Philippines 

Growth of adherents to Evangelism has outstripped the INC and 
this is partly explained by the world Evangelical phenomenon. 

Here is an analysis of the strength of this worldwide 
movement from Dr. Kenneth Davis in an article entitled, “To- 
wards A Preliminary Baptistic Theology of the Charismata, In 
Response to New Charismatic Restorationism": 




ticipalc in evangelism. 
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There could be some confusion here especially in the 
first part of the aforequoted paragraph. Some Roman Catholics 
and Orthodox members claim to be evangelicals. Indeed a con- 



troversy has arisen within the Evangelical i 



and Roman Catholi 
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A« lo where lo place Evangelism in the ebb and flow , 
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Triumphalism is, of course, the very essence of Chris- 



denomination. More notable is his observation that they ore 
"highly syncretistic” for that accounts for their success in huge 
swathes of the Third World notably Africa but more pointedly in 
Catholic Latin America. And Lifestyle is the name of their game. 
He concludes with this rather dim view: 




Another one looking at upstream side of the movement 



Evangelicalism has gained in visibility and news- 



Whereas nonevangelical seminaries are barely 
holding their own by admission of large numbers of women 
students, the inclusion of many M. A. and Ph.D. candidates 
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Europe Danhian theology dissolved before our eyes to be re- 
placed by the cold winds of Dutlmann and a new rationalism. 4 ’ 



Evangelical propulsion comes from the mcgabucks of 
such foundations as the Lilly Endowment (Eli Lilly and Com- 
pany) and Pew Charitable Trosts (Sun Oil). The money from the 
latter established the Fuller Theological Seminary in California. 
Money can only go so far, however. As Mark Noll of Wheaton 
College (another Evangelical seminary) said in his book written 
in 1994, The Scandal of the Evangelical Mlnd“, there is no such 
Evangelical mind. He made this observation after noting the 
sprouting of a number of seminaries that aimed to develop such a 
mind. An ex-radio evangelist by the name of Charles Fuller 
founded one such ambitious institution bearing his name: the 

Pasadena, California. Within sight of Caltech the proselytizer- 
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on-radio of Old Fashioned Revival Hour bragged his school 
would be the Caltech of higher religious learning. 

The idea of higher religious learning came out of the 
embarrassment suffered by the Fundamentalists whose heirs they 
have largely become (often their appellation is justifiably inter- 
changeable) over the 1 924 Tennessee Monkey Trial. Henceforth. 
Biblcmen had to be more intellectually equipped and not be en- 
tirely reliant on the demagogic oratory of a William Jennings 



Today these Fuller-inspired academics offer graduate 
and doctorate work in the natural and social sciences. They would 
not have much need for molecular biology, nuclear physics, math- 
ematics or astronomy but they are active in sociology, psychol- 
ogy and even economics. Geology would not be much thought 
of as a field of their interest but it is. Biblical omissions can be 
emended with Evangelical-inspired geology in explaining the 
Flood or the parting of the Red Sea. There is a Department of 
Geology and Environmental Science at Wheaton College tasked 
to explain the Biblical element in nature happenings. God cannot 
entirely be ruled out of the Big Bang Theory because there is still 
the gap of the first few milliseconds of the primordial event, 
which God can always abode. 

Science is not concerned with the whys of this world but 
how the world works. The Third Law of Thermodynamics says 
that slates proceed from order to disorder and ends there. Reli- 
gion can always supply the why. In the behavioral sciences, es- 
pecially the applied ones. God has a reserved slot. In psychologi- 
cal therapy, for instance, God must be called in to sew up the 
session. God, of course, is important in history. How does one 
explain the behavior of Attila the Hun had not God intervened 
Historians would rely on collateral events but God is the Evan- 
gelical trump card. From the platform of the Evangelical brand 
of sociology Evangelical preachers can lecture on family values, 
abortion and the “evils" of homosexuality. Noll takes a dim view 
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of these developments and suggested that Evangelicals desirous 

Using science to further a religious preconceived notion 
is not new. Pierre Teilhard de Chardin, an ambitious Jesuit, gave 
up a promising career in paleontology, to leapfrog his colleagues 
by grafting the notion of the “evolution" of the human soul to 
Charles Darwin's Descent of Man and essayed a place called the 
“noosphere" where God-ordained events would come to a happy 
fruition. Teilhard had a hand in the “discovery" of the twentieth 
century's greatest science fraud, the “Piltdown Man", whose “ex- 
istence" he had used to further his own version of evolution. 

Protestant men of God of earlier times were essentially 
classicists who. well aware of the mores of ancient times, took a 
liberal view of the Scriptures. The notion of fundamentalism and 
Biblical inerrancy is something new. In the 1870s there was 
movement known as Evangelical Liberalism but it is not the same 

Stress was on self-authenticating religious experience 
allowed the higher Christian life advocates to by-pass for a time 

mined evangelical liberals to bridge the gap between the natural 
science and the scientific method." 

Today's Evangelicals, lacking indeed the "mind" that 
Noll laments, hearken to the days of Jonathan Edwards of the 
1740s who was an uncompromising Calvinist and had trouble 
with the mote liberal Christians of the Bay Settlement. Much of 
the idea of a Puritan America can be traced to men like Edwards. 
His brand of Evangelism was then also called the “New Theol- 
ogy” of his time but he preferred the term “Consistent Calvinist" 
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sistency readily invites schism ; 
Brother Eli and from within. 



I attacks from the likes of 



The INC ha 
chief among which, w< 

Will this sect be able to enforce this? If m< 
defy its edicts how long can this last and ma 
erosion point of its authority? 



It must be noted that nearly all Christian churches had 
historically been anti-democratic. Only the Kingdom of God 
would offer true democratic equality and it was not only that it 




cept the Philippine Independent Church. Churches all always 

did not olTcnd it. There have been changes in attitude in the last 
few decades. The short-lived "theology of liberation” had some 
liberalizing influence on the Roman Catholic Church. 



is forbidding 

bers from joining labor unions. This is easier t 
iber joinii 

. ted. They ca 

also subject to pressures from their fellow workers. Al 
the person might have to choose. Whether this doctrine benefits 



It must be stressed that nearly all Christian churches were 
anti-labor movement and should surprise no one if the INC sticks 
to this old Christian doctrine. While the basis of anti-labor union- 
ism of Protestant churches was the notion of the sanctity of pri- 
vate property, the Roman Catholic Church loathed unionism be- 
cause of their leftist tendencies and their modem view of society. 
On the question of unionism the INC hews closer to the Roman 
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Catholic thinking. The INC view is also heightened by Manalo's 
paranoid view of the dilution of his authority. 




Churches, which are not authoritarian, collcgially led or 
loosely organized, have invited experimentation. Religion has 

and Arminianism. The notion of the “existential God" was tink- 
ered with in the decades following the twentieth mid-century. 
The idea never really caught fire because of the high intellectual 
inputs needed to appreciate it, not the cup of tea of a soul in search 
of an easy form of salvation. 




insured against unpredictable schisms. What arc believers look- 
ing for in religion? I f there arc enough believers to sustain a creed 
then that's it. Perhaps the collateral benefit of belonging to a 




The surprising thing about religion is that many people 

w if correctly calculated 

. uality, as Wells said, co- 
*n explanation for the persistence of 
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lirituality is that the modem world is difficult to comprehend 
ren for educated people. There was an Indian nuclear scientist 
iterviewed over TV who said he was a practicing Hindu. A per- 
m must also navigate a world of competing social truths, which 
re, though by no means more difficult to explain than quasars. 



Can INC be reformed, asked the Christian Evar 
Tuggy? The question is patronizing. Can Christian Evangi 
ism be reformed? Certainly. Mark Noll has even pointed thi 



When a church reforms it does so for its survival and its 
eventual good, not for the purpose of being nice to other people. 
INC certainly can “reform" when we consider that its doctrines 
formed by accretion. Even the Mormons whose truths were pro- 
claimed in one great discovery reformed by accommodating 



But in which direction can INC “reform"? INC has al- 

Catholic Church, than many of the mainline Protestant Churches 
and portions of the Evangelicals. In its bulletin to their faithful 
the INC stresses repeatedly responsible parenthood and planning 
of family size. The INC says that it is definitely against killing 
but unlike the theologians of the Roman Catholic Church, funda- 

commences. The definition must be up to the member. Unlike 
many of the rabidly doctrinal aforestated churches the INC is 
entirely silent on the use of contraceptive devices. Since the sev- 



In the above sense the INC is a more modem church 
than many of its competitors in the faith industry. The question 
of the family planning is entirely novel to human society hence 
no mention in the Bible and so the INC can innovate, it does cite 
some Biblical passages on responsible parenthood but still that is 
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peripheral to the question. The INC does not, of course, talk of 
reproductive rights. No religion talks of the rights of persons. 9 
This idea is anathema to revealed truth. The RCC and some Prot- 
estant churches however have commenced with the idea of the 
Bible as the truth already revealed in its entirety. The INC, be- 
cause of its theological deficiencies (and now ironically a source 
of its strength) has not come out with its own Bible but take only 
passages (from Moffatt mostly these days) that justify its found- 
ing. In its Net 25 TV Channel the INC functionaries repeatedly 
wave a leather-bound book to make their Biblical points but the 
book has no engraving or marking whatsoever to indicate which 
version or translation it is. 




churches are just as strident in claiming to be the true church. 
Ecumenism is for the educated. The cult of Manalo appeals only 
to the untermenschen. 



Can it be less reactionary with respect to unionism? The 
image of being reactionary does not harm a small church that 
much. Being reactionary or progressive appeals to the intellect, 
not to the untermenschen. In fact, a strident pose often appeals to 
the untermenschen. Having a reactionary image though can harm 
a big church like the Roman Catholic Church. 

With a good deal of wonted brazenness the INC justifies 
its position by standing trade unionism on its head. “We are the 
biggest and most powerful union," boasted a senior INC official 

Can it give up voting in bloc? Manalo is very likely 
aware that a sizeable number of his flock do not follow his poll 
dictates. But this doctrine is also entwined with his ego. more 



•Religion calls then the "gift of God - Such a notion nay truly define the 
"civil rational dmde“ that sets off the secular world Iron the world of Believers 
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ell in dealing with politi- 



it. He has the same problem as a mafioso chieftain who thinks 



Marcos. Excommunicating them was dropped when the head 
count revealed that a sizable portion of the flock would have to 
be sundered. As the INC suffered another presidential choice 
defeat in the following election, which was partly recouped by 
its support for the winning candidate Estrada in 1998, the INC 
has been very careful in whom to endorse. In the 2004 presiden- 
tial election it practically swallowed its pride, endorsed the likely 



modus operandi of the INC is to f 
didates asking about their positions. Some candidates, especially 
those who did not return the questionnaire, have interpreted thi 
to mean that the INC wants to neg 



sideration is difficult to establish. There have been grumbling 
about this delicate subject but it would be difficult to go to the 
bottom of the matter. 



Control and caulking the fissures 

The opening and closing prayer of an INC service never 
fails to include an adulation to EraAo Manalo. Lately, czarevitch 
Eduardo has been appended to the adulation. It will be recalled 
that the succession of EraAo brought about a silent revolt. Ser- 
vice attendance is compulsory and is checked with a bundy clock. 
Failure to attend entails a visit from a church official and sanc- 
tion is applied for inexcusable absence. 
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Ministers, Deacons and Deaconesses arc instructed to 
make regular home visits of members to look into suspicious ac- 
tivities such as the celebration of Nativity, possession of reli- 
gious artifacts or of suspicious reading materials as well as any- 
thing else the church does not approve of such as having too 
intimate relationships with non-members unless they are almost 
on board for INC conversion. 

The INC requires all its followers to regularly update a 
file called R201 which includes full legal name, date of birth, 
place of birth. Social Security Number, name and address of 
employer, length of time employed, position, residential address. 

children living in the household and other personal information. 
They also require a 2"x2" color photograph attached to this in- 
formation. 



An group of alleged rebellious INC who have called 
themselves “Insiders" reported that “parents of young children 
were visibly upset recently when the local Administrations urged 
and even coerced many young teenage members to update the 
R201 and provide personal data without the approval or the con- 

submission from one family member." The same report went on 
to say that “[t]he Iglesia Ni Cristo Administration circumvents 
parental authority and control children." It goes on further to say 
that “[ajfter the children are baptized, (regardless of age 10, 1 1 
and 1 2 years old), the church considers these children equal mem- 
bers in the eyes of the church and they are dealt with as individu- 
als circumventing the authority of the parents. If true, this tactic 
of the INC parallels that used by the Communist Party in the 
former Soviet Union. A youth group called Komsomol was 
tasked, among others, to report on their parents. 



To control its members including the youth the INC 
asks them to execute these pledges: 



Control and caulking the fissures 1 45 

For the Buklod ng Gintong Layunin, BUKLOD for short 
(married couples, the analogue of the RCC’s Couples for 



I will love God and our lord Jesus Christ with all my heart, 
with all my might and with all my soul. 

I will value the Church of Christ and I will submit to the 
authority of its Administration at all times, therefore I do 
solemnly state that I will uphold the following principles: 

1 will be on active member of the BUKLOD organization and 
will unite with its mission and objectives. 

/ will not permit any member in my family to get engaged to or 

I will live and lead a pure and righteous way of life. 

I will not take part in the unrighteous deeds of this world. 

I will be diligent and hardworking to maintain a righteous 
livelihood. 

I will lead my family in the Christian way. 

I will strive to let love and understanding reign in our home. 

I will lead my loved ones in perfect service to God and to our 
Lord Jesus Christ 
[Underscoring supplied.] 

For the KADI WA IKabalaang May Dtwang Wagas) Manalo’s 
youth, age 20 upwards first known as Tambuli ng Silangan, 
then in 1952 became known as Kapisanang Maligayang 
Pagtatagumpay, then in 1973 assuming its present name: 

I will love God and our lord Jesus Christ with all my heart, 
with all my might and with all my soul. 

I will value the Church of Christ and I will submit to the 
authority of its Administration at all times, therefore I do 
solemnly state that I will uphold the following principles: 

I will be an active member of the KAD1WA organization and 
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I will never gel engaged or be married to a non-believer. 

I will live and lead a pure and righteous way of life. 

I will not take part in unrighteous deeds such as drinking 
alcohol and drug abuse. 

I will strive to cany forth the commandments of God. 

I will be diligent and hardworking in order to obtain and 
maintain a righteous livelihood. 

I will love my parents and will obey their instructions accord- 
ing to Gods teachings. 

I will lead my family in the Christian way. 

I will actively serve our Lord God and our Lord Jesus Christ. I 
will lead an active spiritual life in order to obtain the promised 
salvation. 

[Underscoring supplied.] 



For the BINHI: (youngsters from age 13 to 20): 

I will love God and our lord Jesus Christ with all my heart, 
with all my might and with all my soul. 

I will value the Church of Christ and I will submit to the 
authority of its Administration at all times, therefore I do 
solemnly state that I will uphold the following principles: 

I will be an active member of the KADI W A organization and 
will unite with its mission and objectives. 

I will live and lead a pure and righteous way of life. 

I will not take part in unrighteous or evil deeds of this world. 

I will deeply value education in order to obtain a bright future. 
I will love my parents and obey their choices in accordance 
with Gods will. 

I will serve them and help them maintain the stability of our 

I will actively serve our Lord God and our Lord Jesus Christ 
I will lead an active spiritual life in order to obtain the prom- 
ised salvation. 
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senior member. “They give the kapatid (brethren) jobs, they 
protect the church's interest And then they ask. “Who in poli- 
tics is without sin or vices anywayT 




The church fdt insulted it was being sued in court," an influ- 
ential INC member said. “You don't go to court or go public 
at once. Usually, you call up the Iglesia first. 
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a trustee of the New 

Development Corp.. which has secured the contracts for pro- 




(The PC1J exerted every efTott to speak with INC spokesman 
Lowell Menorca, who Is the only person authorised to speak 
for the Church. Menorca did not want to be Interviewed, say- 
ing he is on a provincial tour.)" 



More disturbing is this alleged outright • 
their muscle reported by a newspaper: 
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classified public forest. 









s felled and used in t 
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ily. Bienvenido Manalo, Eraflo’s brother, who had built mo: 
the INC cathedrals, comers all building contracts. The INC is, of 
course, a family business. Heir-apparent Eduardo is in charge of 
the schools and the brodcast stations. Another brother by the name 
of Salvador is an INC minister. 



has exploited all of these. In a positive sense the INC is also an 
instrument of acculturation. He brings the lower classes of people 
into the surface. Whether they will remain fanatically INC or 
join mainstream values remains to be seen. They could be instru- 
ments in refashioning the INC itself and that would be for the 
good of INC itself and even for the greater society because it is 

exclusivism. One positive sign is that a quarter of them no longer 

acted if more of the poor who are allowed to multiply and who 
have very little to lose are swallowed up by the INC. They could 

easily become cannon fodder of political un " r 

public lands who are difficult 
of eradicating poverty lie wi 

The INC can only act opportunistically, or. if better leu 
future, together with the reforming elements of society. 
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In his twilight years, EraAo Manalo wants to be treated 
like royalty, or more aptly, a capo di tutti capi. Manalo demands 
respect, as understood in the Sicilian sense.** Still Manalo is real- 
ist enough to be cautious about being placed outside the political 

personal adjustment to brutal realities. When he knew that the 
cause of Marcos was lost he went to make a personal call on the 
new president, Corazon Aquino, breaking his cult’s precedents 
that high elective officials pay homage to him with a visit to his 
Quezon City palace.” In the “new” politics which emerged out 



r a favorable position and lend- 



emment, especially when the government is at its weakest point, 
with the threat of unleashing street rioters. But behind the scenes 
the INC would like to maintain its influence on regulatory agen- 
cies, especially those touching on environment (housing) and tele- 
communications plus other agencies where its people have sealed 
nice deals in the past, like transportation services.*' 



Manalo puts on the brave face of a tycoon who knows 
his stock is overvalued and overbought, its highly-prized visible 
physical assets no longer matching its market penetration. He is 
painfully aware of the fact that his church is in senescence and if 
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AppendU 4 

Census of Ihe Philippines by Religion, Year 2000 



TOTAL 




Seventh Day Adventist 
J^'todCburdh of Christ in the Philippines 



United Methodist Church 




Phi I ippine Episcopal Church 



Christian and Missionary Alliance 



Other Baptists 
Buddhist 




Salvation Army, Philippines 



76,332,470 
6I.862.S9S 
3,862,409 
2,152,786 
1. 762.845 
1,508,662 
609,570 

38o!o59 

30s!600 

217,806 



148.776 



73.799 

64,969 

64,080 

54,709 

25!547 

24,520 

12,596 



Isn’t that putting it harshly? No. I know this because of reports coming 
to us. Isn’t it true? Who daresay it isn’t true? 




Do these leaders know about that? A lot of you know that. But these 
workers of the church forged an unholy alliance to hide their misdeeds. 



These paid workers are evil, these are the ones destroying the image 
of the church. Such a stupid mistake made, to pay them to destroy 



I’d like to bloody you and give you more of it. If I could do it I would 




Those are mine to give, or else if you don't [follow) them I’ll knock 
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Nobody fern God anymore. No one has stood up for the right. All 
have slid into wayward ways. 

Why? All they are interested in arc their salaries, the financial help 
they get, their houses and their prosperity. And no longer interested 
in serving the church. 



But think about it. Our forms have £ 

them. They're mad when reporting t 
shall we do with the church? 







To annihilate these wicked workers! Judas' 

He betrayed just one teacher. Only one beti 
Christ, bo, now all the workers have joined in betraying God*:' 
But wait, look, my brothers. Those overseers of Visayat 
Mindanao. We have changed those longtime overseers. One b 
10 mc '* mc " ,in * " M >' ' have a probi 

fiWhatr Jhose brothers who have registered in our census, I 

" What do you mean?" I asked. The census shows a large numbt 



there are only a couple of brothers in Sorsogon. 

Why? I looked into the old report. Eh, only a hundred, but 



m 
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the practice of falsehood, of falsifying records is widespread. Falsify 
the records. Confuse the administration. 



What a waste of paper! We spend so much for it. We pay the office 



Either the worker is oppressing the brethren who wish to testify or 
the former is threatening them. Thus the belief that: the evil person 




His teachings are being put aside. Today, workers are again back to 
their old ways of breaking the rules. 
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Appendix 6 

Questions asked from the Securities and Exchange 
Commission on internal acts of INC 



Hon. Lilia Bautista 




I am a writer and would like to ask a few questions con- 

are photocopies from the Appendix of the book written by Dr. 
Fernando G. Elesterio published by the Ateneo University Press 
in 1 977. For the purpose of this inquiry I have marked them con- 
secutively as Exhibits I through 10, herewith attached. 

Exhibits 1, 2 and 3 shows an “Amended Articles of In- 
corporation of the ‘Iglesia ni Cristo”' apparently received by the 
SEC on April 1 . 1948, which appear to be in order. 

There was a letter of “withdrawal” (Exhibit 4) of the 
submitted “Amended Articles” received by the SEC on Septem- 



This “withdrawal" was accepted by the SEC on Sep- 
tember 19. 19S2 in a letter to the Iglesia ni Cristo signed by Mr. 
Mariano G. Pineda, Acting Commissioner (Exhibit 5). 
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My question is this: how can a Mr. Froilan Tafalta (Le- 
gal Counsel of the lglesia ni Cristo as he indicated) ask for a 




in the same manner as Exhibits 1 . 2 and 3 were done? And why did 
the SEC accede to such an act of "withdrawal" when it was not 
fully supported by documents that it was a legal corporate act? 



Exhibit 6, dated May 6, 1 963 and signed by Acting Com- 
missioner Pineda is a confirmation of the receipt of an election 
by the lglesia ni Cristo submitted by them on April 24, 1963. 
Exhibit 7 shows that the election took place in January 28, 1953, 
ten years before this registration? Is not a corporation required to 

The minutes of the meeting of January 28, 1963 as at- 
tested to by a notary public by the name of Lucio B. Silvestrc 
said that fifty-nine ministers signed the election but Exhibit 8. 

except blank lines that seem the spaces for them to signJJfas this 
registration in order? 



A penultimate question: How was it possible to elect a 
person, Erafto O. Manalo, to a nonexistent position? There are no 
by-laws that provide for a “Successor in the office of the Execu- 
tive Minister and Administrator of the temporalities and man- 
agement of the estates and properties of the IGLESIA NI 
CRISTO”, neither was such a position mentioned in its original 
articles of incorporation (Exhibit 9). 

A final question: How can the name of a registered cor- 
poration be changed from “lglesia ni Kristo" to “lglesia ni Cristo” 
without the required formalities (Exhibits I0A, 10B and IOC)? 
As I have come across in my research the name “lglesia ni Cristo” 
was the official Tagalog translation of the name of the "Church 
of Christ” (Disciples) established in the Philippine Islands in 
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1 902, which pre-dates Felix Manalo's incorporation. The Church 
of Christ is duly existing as of today, merged with the United 
Church of Christ in the Philippines. As you might also know the 
late Felix Manalo ne Ysagun was once affiliated with the Church 
of Christ whence he derived some of his rituals and rudiments of 
his doctrine. 



Very truly yours, 

(SOD.) ROSS S. TIPON 



Republic of the Philippines 

SECURITIES AND EXCHANGE COMMISSION 
SEC Building, EDSA. GrecnhiUs 
Mandaluyong City Metro Manila 
Philippines 



OFFICE OF THE GENERAL COUNSEL 



MR. ROSS C. TIPON 
Room b-302, Lopez Building, 
Session Road. Baguio City I 
P.O.Box 1 586, Baguio City 



October 25, 2004 
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Re: Iglesia Ni Cristo 



Sir 

This refers to your letter, dated September 20.2004 ques- 
tioning the acts of the Honorable Commission relative to certain 
applications filed on behalf of the subject corporation way back 
in the years 1952 and 1963. 



ed that as provided by Section 5 (m) of 



he Rules of Court, it is a basic presumption in 



Government Officials are presumed to perform 
functions with regularity and strong evidence is necessary 

ion.' Under the law of public offk 

ce of official dt ' 
sumption of good faith, and ever 
public officers are not actionable as long aj it is not shown 




Him 
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From the time that an application is approved by the ap- 
propriate government ofiicial, such approval amounts to an 
official governmental action which under the aforesaid Rules 
bears the presumption of regularity This presumption stands in 
the absence of a valid and timely challenge. In other words, in 
the absence of evidence to the contrary presented within a rea- 
sonable period of time, public officials are presumed to have per- 
formed their duties in accordance with law. Corollary thereto. 




the questioned “acceptance of the ‘withdrawal' of the submitted 
Amended Articles” (1952), the confirmation of the receipt of an 
election" (1963), the “registration of the minutes of the meeting" 
(1963), and the alleged change of corporate name, such acts of 
the Commission are presumed to have been done in accordance 
with the laws and the SEC Rules then obtaining.” 

For lack of sufficient factual basis, the Commission can- 
not make any comment on your penultimate question. Suffice it 
to say that a corporation sole is not required by law to adopt a 
code of by-laws. Furthermore, succession in office in a corpora- 
tion sole is governed by the internal rules and disciplines of the 



Very truly yours, 

(SGD.) VERNETTE G. UMAU-PACO 
General Counsel 



•It must be boo* in mind that not only Protestant missionaries cm* but Catholics 
too, to rtinvigorate the Church that had fallen into intellectual decrepitude and de- 
cline in number of priests as a result of the departure of the Spanish ft ilcs. The 
Christian Brothers and Mary knoll Fathers were new to the game (the fooner, very 



Sfliili 



classes and the latter to the poor people) and American Jesuits came to lake charge 
Order, which had been ceded in a minor codicil of the Treaty of Paris ending 
in ish- American War. to the Jesuit province of New York. Non-Americans 
: Congregation of the Immaculate Conception of Maty (Belgians), which 
I primary evangelization among the Bontoc tribe, and the Society of the EW- 
orld (Germans), partly or . 

' m the model of the British Empire 
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